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A new machinic solitude is being born, which is certainly not
without merit, but which deserves to be continually reworked
such that it can accord with renewed forms of sociality. Rather
than relations of opposition, it is a matter of forging polyphonic
interlacings between the individual and the social. Thus, a
subjective music remains to be thereby composed.
-Felix Guattari,
Remaking Social Practices, 1992

SZ

Cover Image: Photo of Mount Sharp on Mars, taken by Curiosity’s Mast Camera in January 2018
Credit: NASA/JPL-Caltech/MSSS

2

CONTENTS
Part I
I.
II.
III.
IV.
V.
VI.
VII.
VIII.
IX.
X.
XI.

PREAMBLE FOR THE SCHIZO
PHYLUM
DISOCCUPATION OF THE MIND
LONG LIVE THE ACID MARXIST, OR NOT
OPPOSING BUREAUCRATIC SCLEROSIS
DELIRIUM
DESIRE IS POWER, POWER IS DESIRE
SUBJECTIVITY
SCHIZOANALYSIS
SEMIOCAPITALISM
FREE RADIOS FOR A FREE FUTURE

Part II
XII.
XIII.
XIV.
XV.
XVI.
XVII.
XVIII.
XIX.

3

THE MACHINIC AGE
DIGITAL DOPE
THE CRISES OF COMPUTATIONAL THINKING
VIRTUAL POLITICS
THE ECOSOPHIC PERSPECTIVE
CHAOSMOSIS
THE TASK
AN EDIFICATION OF EXISTENCE

PREAMBLE FOR THE SCHIZO
C

hoose, without fear

an unknown can hold
each discretion
tightly between its thighs
Pent up for another day
Trespassing through another dream
delirium delights

A chimerical figure...
The name behind Deleuze or the radical militant. Félix Guattari is a con artist of the minor and
a revolutionary. Mister Anti. Within the modes of institutional psychotherapy, his therapeutic
practice at La Borde mutated beyond political or psychoanalytic praxes to produce for us the
abstract and bizarre toolkit to go schizo.

Guattari’s work is an exasperating dive into the complexities of subjectivity- precisely by way
of complexity. His path breeds a subjectivity of multiplicities, of potentials and of liberations.
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Incorporeal Universes emerge as we traverse existential Territories. His work is demanding,
technical and abstract. How did a man who passed through group therapies, student clubs,
tactics of union and protest, and by way of a mysterious partnership with a bourgeois
intellectual, arrive at a theory that urges us to willing plunge into the depths of the chaos
umbilicus? Guattari’s death in 1992 prevented him from witnessing the progressive
momentum of technological, ecological, subjective and social territorialization. He returns to
us now as a fractured prophecy. Residing in the privilege of the present, we have the gift of
refrain. The virtuals we presume to not know make themselves present. Hypercomplexity is
greeted with hypercomplexity. A mutant Universe awaits…

This thesis addresses the work of Félix Guattari in order to apply his theories to the creation of
a social media apparatus that works towards an ecosophical perspective of post-media.
Through an examination of historical movements that apply technological communication
systems to enunciate desire as well as through a comparison to contemporary social media,
this paper postures the formation of choasmic communication systems.

Guattari’s later work (The Three Ecologies (1989) Chaosmosis (1992) and Remaking Social Practices
(1992)) has a homiletic tone to it, concerning itself with the outlines for future striations. His
productions of transversalities, schizoanalysis, glossematics, etc., now humbly serve us as the
crops for our own sowing. The radical militant’s last efforts were not to entomb or canonize
his conceptuality, but rather to obliterate it. Encounter the theoretical with an authentic
relation. Strip it down, reverse, contradict. Plunge to the depths to return with renewed
complexity.

5

Guattari offers us a new perversion: to seize and distort his life’s research and to create our
beings of mutant value. This is achieved by crafting our own tools for transversality and by
drawing our own conditions to encourage its apparitions. We confront the question how do we
model ourselves? We seek a relentless analysis of dogmatic pollutants. Progress is not upheld by
some divine force. It is our ceaseless labor of life, the responsibility of our vitalism, to
appropriate neglected forms of psychic artillery in the fight against repressive codes that cling
to us now. Life is subjected to penetrating forces of fascism. We embrace this, act as host, even
propagate and enliven these viruses.

We must not rest on the faulty provisions that our subjectivity is somehow intrinsically linked
to enlightenment. This is a delusion of divinity. Resisting prophetic visions is a leap towards
the enrichment of existence and the proliferation of subjectivity. This is future orientation
beyond the cloisters of mythos and history. The dynamics to beautify experience for all life
forms, including forms in nascent conditions, is now ours for the conducting. If we lapse into
decrescendo- if we do not revolutionize subjectivity- an irreparable miscarriage of humanity
will greet us at our door.

As we explore these Universes of mutant value, a criticality is demanded. The intent is not to
valorize Guattari and his creations. We must resist the seduction of our leaders and idols and
most especially the mindless humming of mass media. These are the forces that imprison our
subjectivity- bending it not to its will, but to the senseless mechanisms of capitalism. We can
explore Guattari, use the assemblages before us for own device. Break in, rearrange, expand as
a philosophical creepy crawling. We pirate and pillage and contradict for these are symptoms
of love.
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So forth is a communion through betrayal. To approach with insolence these virtual
cartographies. To bind our own path towards new proliferations. In this encampment,
collective intellectuality achieves immanence. We write for the climate change deniers, the
junkies and the tesla drivers, the venture capitalists and the leaves.

Let the fog and the miasmas reveal what they want…

Green Ray off the coast of San Diego by Jim Grant
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PHYLUM

Gilles Deleuze and Félix Guattari in France, 1980. Photo by Marc Gantier/Gamma-Rapho/Getty

Guattari is known through relation. He is stuck in the orbit of Gilles Deleuze. Its from the
collaborative publications with his fellow Frenchman that Guattari garnered the majority of
his praise and notoriety. While Anti-Oedipus (1972) and A Thousand Plateaus (1980) are
considered Guattari’s most significant philosophical and cultural contributions, his global
8

radicalization of psychoanalysis and intersection into politics deserve their own particular
esteem and analysis. What is produced by an alternative angle? Guattari had already garnered
esteem through his established psychiatric career along with a riotous reputation when, at the
suggestion of a mutual friend, a written correspondence between Guattari and Deluze began.
Deleuze wrote to Guattari in a letter from May 1969:

I also feel that we’ve become friends before meeting each other.
So please forgive me for insisting on the following: it is clear
that you invent and use a certain number of new, very
complicated and important ideas that have been developed in
relationship to the practical research at La Borde. For example,
group fantasy, or your notion of transversality, which I think it
makes it possible to get beyond old but still powerful duality
between personal and collective unconscious.1
The pair had instant chemistry. Guattari was the wild man with a madcap approach towards
social change and mental health. Deleuze, with his long fingernails and soft, poetic
mannerisms, was more refined. Deleuze had a knowledge of philosophical traditions and a
way with language that bestowed him with the ability to decode the esoterics of the psyche in
which Guattari crafted his theories. Deleuze once remarked that he was the miner for his
friend’s organic complexities and rough abstractions. Deleuze provided academic standing to
their work while permitting Guattari somewhat of an evasion of bourgeois academia. Guattari
forged a dissemblance of identity necessary for working with the subjective form. The
obscured legacy of Guattari proves the degree of saturation. Their scholarship was not the
product of two individuals, but rather, an amalgam rendering auric flashes of thought. In A
Thousand Plateaus they write on methodological aim of their partnership:

To reach, not the point where one no longer says I, but the point
where it is no longer of any importance whether one says I. We
1

François Dosse, Gilles Deleuze & F
 élix Guattari: Intersecting Lives, New York: Columbia University Press, 2010. 4-5.
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are no longer ourselves. Each will know his own. We have
been aided, inspired, multiplied.2
How is Guattari’s work altered when we consider him independently of Deleuze? What does
this do to history?
At the present moment, there is a deficiency in a collective understanding of Guattari’s
theories beyond his collaborative efforts. His experience at La Borde and work with
communist and green parties supplied even his most abstract thinking with a unique ethic of
responsibility. His theory contaminates social activity and leaves us with a paradox. No
isolated or hierarchical system of thought has the structural capacity to animate Guattari’s
abstract creations and yet, if we don’t leave breadcrumbs, if we fully commit, we lay vulnerable
to the jeopardous labyrinths of schizophrenia. So what cartographies can we use? How do we
avoid stagnation at either intensity? How do his texts, as well as this text, function?

A written text can be contradictory, can be made into a
palimpsest...one picks up on books that have been written; one
places oneself in a phylum... to write after one thing and before
another, that means participating in a chain, in a chain of love
as well.3
This paper attempts to remove Guattari from one phylum and place him in another. This is an
experiment of history. What new creations appear when we explore Guattari’s texts written
independently of Deleuze? For this investigation, analysis will be solely based upon on his
autonomous texts, presentations and interviews that have been translated and published into
English. We can gain valuable insight into the potential solutions of the plagues of today by the

Gilles Deleuze, Félix Guattari, A Thousand Plateaus: Capitalism and Schizophrenia. Minneapolis: University of
Minnesota Press, 2014 3.
3
Félix Guattari, “A Liberation of Desire,” The Guattari Reader, Edited by Gary Genosko, Oxford: Blackwell, 1996. 211.
2
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reappropriation of Guattari’s work. In order to do this, we begin with his foundations in
institutional psychotherapy and travel through the trajectory of thought.

Systems born through heterogeneity are required. Guattari’s therapeutic and political work
imbues his conceptual assemblages with a didacticism. The influence of thermodynamics in
his work gives us a clue as to how his militant practice maintained momentum in tow with his
theoretical charges.

To be a militant worker, a militant revolutionary, means
escaping from that imaginary world and becoming connected
to the real texture of an organization, part of the prolongation
of an open formalization of the historical process.4
It is precisely this imaginary world that Guattari mines his material. The imaginary, the
virtual, the real- they are only a matter of difference of relations. Transversing textures is
what defines his methods. Chaosmosis is the propulsion through a ceaseless analysis of
relations and uninterrupted self questioning. Just as the way heat is a system of energy,
analysis is a system of praxes, and chaos is a system of complexity.

These ecologically formulated thresholds between complexity and chaos are prominent in
Guattari’s later work and define the ethico-aesthetic paradigm. By way of complementarity,
the constraints of the possible liquify. This text can function as an anchor, an attempt of
sustained tension. It is an attempt at analyzing contemporary communication systems and
conceptualizing how they can work towards choasmic communications for the enunciation of
desire. It is an attempt to pragmatically approach abstraction. It is an attempt to promote a

Félix Guattari, “A Liberation of Desire,” The Guattari Reader, Edited by Gary Genosko, Oxford: Blackwell, 1996.
218-219.
4
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deinstitutionalization across the board yet reveal certain consistencies that are necessary
between theory and praxis. It is attempt to go schizo while maintaining a tangible substance.

To begin with the end, what were the ambitions of Guattari’s final endeavors? Where did he
leave off?
In Chaosmosis, An Ethico-Aesthetic Paradigm, Guattari defines his problem:

The problem involves a type of revolution of mentalities
whereby they cease investing in a certain kind of development,
based on a productivism that has lost all human finality. Thus
the issue returns with insistence: how do we change mentalities,
how do we reinvent social practices that would give back to
humanity- if it ever had- a sense of responsibility, not only for
its own survival, but equally for the future of all life on the
planet, for animal and vegetable species, likewise for
incorporeal species such as music, the arts, cinema, the relation
with time, love and compassion for others, the feeling of fusion
at the heart of cosmos?5
These words ring with a carbonic beauty, trapped within a strict observance of political and
intellectual discipline. A path is forged through the pressures of potentials. Onwards toward
chaos armed with maps of uncharted realms. With the desire to operate within such a chain of
love and with tenacity to make it lived, we traverse.

To aid, inspire, multiple… these are the revolutionary aims that we take up now.

Let the splinters of messianic time pierce and embed deeply in your skin.

Félix Guattari, Paul Bains, and Julian Pefanis, Chaosmosis: An Ethico-Aesthetic Paradigm. Sydney: Power
Publications, 2006. 120.
5
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PART I
I . DISOCCUPATION OF THE MIND
Institutional psychotherapy is perhaps best defined as the
attempt to fight, every day, against that which can turn the
collective whole towards a concentrationist or segregationist
structure.6
-Jean Oury
In order to comprehend the scope of Guattari’s project, we must acknowledge the world that
shaped him. Guattari was born in 1930 in a suburb of Paris. He was an active organizer in the
Student Hostel movement and in the Communist party. Guattari had an early passion for
philosophy, however he was implored by his family to pursue pharmacology and in 1948 his
study commenced. Whether is due to Universes of fate or chance, in 1950 Guattari was
introduced t0 Jean Oury, the director of a mental health hospital in Loir-et-Cher, France. This
meeting would prove to be the spark that ignited Guattari’s psychoanalytic passions. Jean Oury
quickly became a mentor and teacher to Guattari, exposing him to the work of Jacques Lacan

Camille Robcis, "François Tosquelles and the Psychiatric Revolution in Postwar France," Constellations: 23, no. 2
June 2016, 212.
http://www.academia.edu/27556552/François_Tosquelles_and_the_Psychiatric_Revolution_in_Postwar_France.
6
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and encouraging him to embark on his own study. Soon after this visit, Guattari quit
pharmacology and begin studying philosophy at the Sorbonne.

Guattari spent his time shuffling between the classroom and the hospital, feeding an almost
obsessive fervor for Lacanian theory. Within the hospital setting, there existed the explosive
force of the resistance, magnetizing a dynamic collective of doctors, artists and thinkers
around the institution. This moment in history existed at the nexus of several historical and
social ruptures. The institution’s project was to guide human practices away from the
purgatory of totalitarian regimes. This movement would come to be known as institutional
psychotherapy.

What were the specific social contexts that produced such a movement?
Between 1940 and 1945 over 40,000 psychiatric inmates passed away at the hand of the Vichy
regime due to infectious disease, starvation and euthanasia. Under the propaganda of
eugenics, humanity witnessed its horrific potentials for violence. It was the mental hospital at
Saint-Alban that found itself in a position of practical necessity and political responsibility to
provide refuge for those victims of war. What makes this movement exemplary is that hospital
staff and resistance fighters seized upon a unique perspective into the psychic, psychological,
phenomenological, and existential symptoms of facism. The hospital revealed itself as
subversive constellation with potential to analyze the penetrating forces that brought on such
ugly and violent forms of collective organization. They sought to treat the cause of global
warfare - not just the symptoms.
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What is sane when you ceaselessly endure the bombardment of antagonisms to your freedom?
In such conditions, what isn’t mad? You can hear the echoes of surrealism in their inquiry.
Oury, along with hospital director Lucien Bonnafé and François Tosquelles, as well as many
other courageous individuals, created a collective engaged in a struggle against fascism at the
most foundation site of occupation - the mind.

In 1941 François Tosquelles, a psychiatrist and communist organizer, fled from the Franco
regime to seek asylum at Saint-Alban. He brought with him background in psychiatry and
experience working as a doctor for the Republican Army during the Spanish Civil War. He was
a founding member of POUM (Partit Obrer d'Unificació Marxista/The Workers Party of Marxist
Unification) and was trained in the rich tradition of Catalan anarchism. That same year, the
Societe du Gévaudan was founded. The society was formed as an attempt to collectivise the
philosophy of resistance, to organize and write down individual experience and cultivate
strategic wisdom and methodology fertilized from the atrocities of wartime. The society was
named after a mythical beast speculated to be responsible for hundreds of deaths during the
1700’s in the Saint-Alban region. It denotes collective fear and social frenzy.

Depiction of the beast of Gévaudan, source unknown
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The society was formed in retaliation to politically repressive regimes. The doctors and
activists wholistically approached politics and mental health. Their motto was To Resist and To
Create. From the founding manifesto:

Madness never began with a generative trouble; it is a
historical and dialectical phenomena. Genetic investigations of
the personality of a patient are unilateral investigations; they
cannot comprehend the entire historical fact.7
The Societe du Gévaudan concluded that mental anguish had a social cause, thus making it a
phenomena one could study within a group setting. If the structure of society could make one
mad, then the hospital has potential as a psychic space to loosen the grip of psychosis, to
recreate a kinder, more forgiving micro-society. The hospital became another character in the
theatrics of healing. Tosquelles:

The hospital can play a role analogous to that of the
psychoanalyst. It can be the object of successive investments of
these conflicts; and the dialectic of the cure can go through this
mill of transferences and projections that the structure of the
hospital can allow.8
Food-shelter-emancipation of subjectivity.
They labored to demystify and decriminalize insanity and release the clutches of the
concentration camp on the hospital. The movement grew out of a unique ethico-matrix with
the potential to interpret and reorder subjectivity towards a destabilization of imaginary
dilemmas and neurosis. They offered an alternative to the fate of Oedipus while dissolving
imposed limits of our desire and creativity. Psychoanalysis was the means toward global
Camille Robcis, "François Tosquelles and the Psychiatric Revolution in Postwar France," Constellations: 23, no. 2
June 2016, 218.
http://www.academia.edu/27556552/François_Tosquelles_and_the_Psychiatric_Revolution_in_Postwar_France.
8
Camille Robcis, "François Tosquelles and the Psychiatric Revolution in Postwar France," Constellations: 23, no. 2
June 2016, 218.
http://www.academia.edu/27556552/François_Tosquelles_and_the_Psychiatric_Revolution_in_Postwar_France.
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revolution. The progressive outlets of art, political activity, social movements, and radical
philosophy were appropriated to decode the power structures that sought to incarcerate
alterity.
Bonnafé:

When you cannot put a patient in a uniform or when you
cannot simply lock him up, you are forced to foresee his
reactions and thus to penetrate the mechanisms of his illness.9
Oury:

...we need to treat the hospital in order to treat the patients. The
hospital is ill. There is an accumulation of regulation that needs
to be treated - the hospital requires treatment in order to treat. It
is a double movement. The entire project set forth by Tosquelles
in the 1940’s at the clinic of Saint-Alban was to challenge all
areas of suppression. It is not simply a question of suppressing
this or that, but of slowly infiltrating suppressive models, of
softly subverting. There needs to be a collective structure in
order to treat the hospital and the collective. It is not a closed
structure. Félix Guattari was very active with the collective.10
Through constant analysis, the collective crafted theoretical tools for a revolution of the
mental, social and environmental ecologies that constitute existence. Reworking the hospital
works to rework the world.

The participation of Paul Eluard is an illustration of the groundbreaking creative network
during the resistant at Saint-Alban. Eluard was a French artist and poet credited as a founder
of the surrealist movement, who sought refuge at Saint-Alban in 1943. Prior to his arrival,

Camille Robcis, "François Tosquelles and the Psychiatric Revolution in Postwar France," Constellations: 23, no. 2
June 2016, 218.
http://www.academia.edu/27556552/François_Tosquelles_and_the_Psychiatric_Revolution_in_Postwar_France.
10
Jean Oury, interviewed by David Reggio, “The Hospital is Ill,” Radical Philosophy, May/June 2007, 36.
9
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Eluard spent two years of the Spanish Civil War witnessing Guernica by the side of Pablo
Picasso.

Tosquelles (left) and Bonnafé (right) with their families
in 1943-1944, from Tosquelles family photo collection

He gained notoriety with his poem Liberté, which was recognized as a major poetic inspiration
for the resistance. Thousands of copies of the poem were dropped British Royal Air Force via
parachutes over German occupied France.

The following is a translation of the last three stanzas of Liberté:

On absence on nude
Solitude on each tread
On the stair of the dead
I write your name
And on health rekindling
On danger dwindling
18

On hope without remembrance
I write your name
And by the power of a word
My life returns to me
I am born again to know you
And to name you
Liberty11
Oury arrived at Saint-Alban as a psychiatric intern in 1947. That same year Club Paul Balvet
was founded. Named after a previous director of Saint-Alban, Club Paul Balvet was a patient
run organization that allowed the whole of the hospital creative expression. Subcommittees
planned meals, performances, events, parties, ergotherapy workshops etc., which effectively
granted its members with the ability to craft and govern their own experience. The
organization of this club reflected Tosquelles’ own experiences within POUM. Regular club
meetings were conducted in order to, in Tosquelles’ words:

...fight against power, hierarchies, habits, local feudalisms,
corporations. Nothing should ever be obvious, everything is
subject to discussion. Everyone must be consulted, everybody
can decide. Not simply because of a concern for democracy, but
in order to facilitate the progressive conquest of speech, the
learning of mutual respect. The patients must be able to have a
say on the conditions of their stay and their care, their rights of
exchanges, expression, and circulation.12
In 1949 Oury relocated to a hospital in Loir-et-Cher named La Source. Facing a different
reality, one that lacked the radicalism and engenuity exemplified at Saint-Alban, his

Paul Éluard, “Liberty,” The Poetry Foundation, Accessed June 2, 2019,
https://www.poetryfoundation.org/poetrymagazine/browse?volume=67&issue=1&page=21.
12
Camille Robcis, "François Tosquelles and the Psychiatric Revolution in Postwar France," Constellations: 23, no. 2
June 2016, 220.
http://www.academia.edu/27556552/François_Tosquelles_and_the_Psychiatric_Revolution_in_Postwar_France.
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disenchantment and dissatisfaction with the traditional psychiatry sector grew. During this
time, Oury vigorously maintained ties to Saint-Alban and Club Paul Balvet. In 1950 Club Paul
Balvet generated its own journal, entitled Trait d’Union. The journal published anything and
everything relating to hospital life. From poetry to recipes and experimental art forms, the
journal was a manifestation of the organic, self-managing structure of the collective
therapeutic movement. From a publication dated July 15, 1950, the journal articulates itself as:

...an active therapeutic interest that went beyond its
documentary, literary, or informational value. To read a journal
is a typically social act… It its to exit oneself it listen to the voice
of others and to take an interest in their joys and sorrows.13
Decentralization was an important theme for Toquelles. The district divisions of the Catalan
region, called comarcas, inspired Tosquelles greatly in the construction of a new hospital
setting. The comarcas denoted a regional specificity: mental health patients were allowed to
live with their family, in a community setting. This was in stark contrast to traditional hospital
incarceration. In 1960, the French Ministry of Health adopted this structure as Pyschiatrie de
Secteur.

This radical movement was officially named institutional psychotherapy in 1952 by Georges
Daumézon, in his essay La Psychothérapie Institutionnelle Française. That same year, Tosquelles
was appointed hospital director of Saint-Alban after Bonnefé stepped down to take a position
in Paris. During this time, another notable revolutionary by the name of Frantz Fanon, joined
the collective as a psychiatric intern. Fanon published Black Skin, White Masks in 1952 and went
on to become the director of a hospital in Algeria. His work in Algeria incorporated many of

Camille Robcis, "François Tosquelles and the Psychiatric Revolution in Postwar France," Constellations: 23, no. 2
June 2016, 220.
http://www.academia.edu/27556552/François_Tosquelles_and_the_Psychiatric_Revolution_in_Postwar_France.
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the philosophies drawn from Saint-Alban. Fanon would later go on to publish The Wretched of
the Earth, a seminal text for post-colonial studies, race, and contemporary revolutionary
theory in 1961. From The Wretched of the Earth:

Come, then, comrades; it would be as well to decide at once to
change our ways. We must shake off the heavy darkness in
which we were plunged, and leave it behind. The new day
which is already at hand must find us firm, prudent, and
resolute.
We must leave our dreams and abandon our old beliefs and
friendships from the time before life began. Let us waste no time
in sterile litanies and nauseating mimicry. Leave this Europe
where they are never done talking of Man, yet murder men
everywhere they find them, at the corner of every one of their
streets, in all the corners of the globe. For centuries they have
stifled almost the whole of humanity in the name of so-called
spiritual experience. Look at them today swaying between
atomic and spiritual disintegration.14
In 1953, Oury purchased a chateau in Cour-Cheverny and moved his staff and patients over to
the alternative facilities. In a new environment, closer to Saint-Alban, Oury sought creative
freedom and expanded the intellectual collective born from the resistance at Saint-Alban. This
new clinic was named La Borde. Guattari quickly became a central figure of La Borde and by
1955 he was a full time resident.

Daily life at La Borde operated on top of a complex grid system. Structured as a vision of a
communist utopia, every participant, from doctors, nurses, maintenance staff, to patients,
took part in the constant rotation of activities and tasks, in order to prevent crystallizations of
power. Differences between intellectual endeavors and manual labor were cultivated and

14

Frantz Fanon, The Wretched of the Earth, Translated by Constance Farrington, Paris: Presence Africaine, 1968. 311.
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offered complementarity. No task was more or less important than another to the overall
institutional operations. Nothing was considered high or low, sane or insane.

La Borde, source unknown

La Borde functioned with a liberty of circulation. From the division of wages to the formation of
intellectual clubs and radical journals, the group produced through principles of fluidity,
exchange, openness and spaciality. The entirety of the institutional substance evolved over
permeable spaces. These egalitarian efforts were in opposition to the moral and punitive
systems that claimed indisputable reign throughout the history of psychiatry. Psychic
elements of group life that had never before been considered were approached with renewed
appreciation. Examining the radical potentials of the collective was an act of creative analysis.
Guattari recalls:

So I frequented Jean Oury since the early 1950’s. He had been
trained in the profession by François Tosquelles at Saint Alban,
where a truly internal revolution had occurred during the war
through the struggle for collective survival, the opening up to
the outside world, the introduction of group methods, workshops,
22

psychotherapies. Before meeting Jean Oury, I, too, thought
madness embodied a sort of inversion of the world - strange,
disquieting, and fascinating. In the communal style of life at La
Borde in those years, the patients appeared to me in a
completely different aspect: familiar, friendly, human. A sense
of true emulation existed among personnel at the meetings that
were held each evening at six o’clock to keep everyone
informed about what had been said and done in the course of
the day. For instance: such and such a catatonic had just spoken
for the first time, or another had come out of his own free will to
work in the kitchen.15

The collective at La Borde labored to expose the psychic straightjackets, to defend alterity, and
to promote an art of sympathy. T
 here was a staunch rejection of simplism, the falling into a
reductive homogenization, for it holds hands with dictatorship. Heterogeneity was the vital
element of the collective. The complexity that shapes our lives, the miracles, as Oury deemed
them, were afforded an analysis that complemented such intricacy. Described as a
non-deductive ontology, institutional psychotherapy was a never ending analysis of alienation.
Researcher and theorist, Camille Robcis, reflects on 3 lessons she takes away from Oury’s
project:

The first is the importance of articulating the social, the
biological, and the psychic together. So much of contemporary
psychiatry has turned away from this to focus exclusively...on
the brain. The social is particularly important to Oury’s work
and this is why he devotes so much effort to thinking through
the structure of the hospital. How do these three factors interact
in the constitution of subjectivity? How do they work in
accordance with one another at times and how do they diverge
at other times?

Félix Guattari, “La Borde: A Clinic Unlike Any Other” in Chaosophy: Text and Interviews 1972-1977, Edited by Sylver
Lotringer, Translated by David L. Sweet, Jarred Becker, and Taylor Adkins, Los Angeles: Semiotext(e), 2009. 177.
15
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The second important contribution of Oury is his understanding
of psychotic unconscious. Freud, as we know, was famously
unable to treat psychosis with his method of ‘talking cure’ since
psychotic patients have a very different understanding and use
of language - a foreclosure of the symbolic, to use Lacan’s term.
Oury was obviously not the only one engaged in this struggle
to adapt psychoanalysis to psychosis but his texts and his work
at La Borde offer a great contribution to the field.
Finally, I think Oury’s work - in his writings and at La Borde can help us think the political - not so much politics per se but le
politique in its French sense in the essence of the community, the
being-together16
There is another translation issue that should be addressed be addressed- that of the
institution. In French, l’institution is not simply another word for hospital; rather expands to
encompass all that is instituted by man opposed to nature. The institution then, is comprised
of the collective and it’s production. Guattari mined his institutional practice from the
intersection between (1) a militant practice within the political domain (2) a clinical practice
occuring at La Borde (3) an analytical practice with patients and clients. Beyond the threshold
that consecrates the split between sane/insane, the institution became a space for
revolutionary creativity... a studio to craft new subjectivities....
Guattari:

...everything there is set up so that psychotic patients live in a
climate of activity and assume responsibility, not only with the
goal of developing an ambience of communication, but also in
order to create local centres for collective subjectivation. This its
not simply a matter of remodelling a patient’s subjectivity - as it
existed before a psychotic crises - but of a production sui generis.
For example, certain psychotic patients, coming from poor
agricultural backgrounds, will be invited to take up plastic arts,
drama, video, music, etc., whereas until then, these universes had
16
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been unknown to them. On the other hand, bureaucrats and
intellectuals will find themselves attracted to material work, in
the kitchen, garden, pottery, horse riding club. The important
thing here is not only the confrontation with a new material of
expression, but the constitution of complexes of subjectivation:
multiple exchanges between individual-group-machine. These
complexes actually offer people diverse possibilities for
recomposing their existential corporeality, to get out their
repetitive impasses and, in a certain way, to resingularize
themselves… One creates new modalities of subjectivity in the
same way that an artist creates new forms from the palette.17
La Borde was an institution of the anti-establishment. It inspired individuals to refuse the
maladies of repression and to dare to become their own engineers. This was the creative and
intellectual setting in which Guattari began to form his philosophy. He would remain an active
member of the La Bordian community until his passing. Within his militant organizing,
conceptual writing, political campaigns, and experimental poetics, the presence of
institutional psychotherapy is tangible. It is the thread that runs transversally through his
body of work.

Félix Guattari. Chaosmosis: An Ethico-aesthetic Paradigm. trans., Paul Bains and Julian Pefanis. (Sydney: Power
Publications, 2006). 6-7.
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II. LONG LIVE THE ACID MARXIST, OR NOT

RD Laing, source unknown

Institutional psychotherapy has many resonances with the anti-psychiatry movement,
however, it is necessary to distinguish them through theory and praxis. The anti-psychiatry
campaign approached schizophrenia from a performative and phenomenological status. This
is evident by the theatrics and cult of the figurehead of the movement, RD Laing. Laing, a
Scottish psychiatrist, enjoyed his own celebrity as the acid marxist and posterboy 60’s
counterculture in London. In 1960 Laing published The Divided Self: A
 n Existential Study in
Sanity and Madness.

Laing:

The term schizoid refers to an individual the totality of whose
experience is split in two main ways: in the first place, there is a
rent in his relation with his world and, in the second, there is a
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disruption of his relation with himself. Such a person is not able
to experience himself 'together with' others or 'at home in' the
world, but, on the contrary, he experiences himself in despairing
aloneness and isolation; moreover, he does not experience
himself as a complete person but rather as 'split' in various
ways, perhaps as a mind more or less tenuously linked to a
body, as two or more selves, and so on.18
In 1965 Laing participated in the founding of the Philadelphia Association, a charity
organization that facilitated alternative mental health treatment. That same year, Kingsley Hall
was established in London with Laing in residency. Kingsley Hall existed as a live in
community house for progressive treatments of schizophrenia. The organization endured a
tumultuous relationship with the neighboring community and after 5 years of operation, the
hall was boarded up.

Artwork from the original publication of The Bird of
Paradise and Politics of Experience, 1967, Penguin Books

Laing penetrated pop culture, obtaining a guru like status with The Beatles and garnering
psychedelic esteem from tales of a bad trip with Sean Connery. Such cultural radicalism gave
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way to ethical dilemmas of recreational psychoactive substances and eventually stirred up
controversy surrounding Laing’s own alcoholism and private drug use. His book The Bird of
Paradise and the Politics of Experience, published in 1967, is comprised of articles on psychosis
and his own free flowing, experimental prose. His attempt at capturing a phenomenological
perspective of alienation was inspired by his experiments with LSD.
Laing:

What we call ‘normal’ is a product of repression, denial,
splitting, projection, introjection and other forms of destructive
action on experience… It is radically estranged from the
structure of being.
The more one sees this, the more senseless it is to continue with
generalized descriptions of supposedly specific schiod,
schizophrenic, hysterical ‘mechanisms.’19
Laing’s guruism is in stark contrast to Guattari and institutional psychotherapy. Guattari
deflected valorization and labored toward the demystification and elimination hierarchical
expressions of power. Guattari believed idolatry of charismatic leaders led to a numbing of
subjectivity. He viewed it as a machine of repression, seducing the individual into abdicating
subjecthood for a sense of unity, for group identity, and for fleeting sensations of being being
one of them. Laing, on the other hand, pursued media darlingism for his own personal
advancement.

Differences between the movements are also evident on the level of pharmaceutical
intervention. Anti-psychiatry maintained a hard line against psychoactive substances as a
medicinal cure, yet promoted the exploration recreationally. There appears to be a
sensationalism towards drug culture itself. Pharmacological abstention carries with it esteem
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and in more extreme cases, its denial produces its own dilemmas of ethics of care and human
rights.

At La Borde, drugs were less of an object: medication was administered and monitored,
however pharmacology was considered only one system within a body of treatments. The
manner in which medication was dolled out, how patients interacted with the ritual and
repetition of its consumption, its relation not only to group therapy and treatment, but to the
totality of daily life, from cleaning the toilets to harvesting vegetables- all of these fragments
are dynamic, interactive entities that collectively form praxes. Pharmaceuticals were
approached with specificity rather than subsidized for juristictive gain. That being said, La
Borde was not without its own controversy: the use of electroshock therapy in the hospital
continues to spurn contention.

In regards to the hospital structure itself, anti-psychiatry viewed it as an object that was to be
abolished at all costs. It was considered a device of the prison system and symbolic of
injustice. This is a stark contrast to institutional psychotherapy, where the hospital was
appropriated as a platform for manipulating the dynamics that compose subjectivity. The
hospital was used as a tool for philosophical inquiry and a controllable element in the
chemistry of psyche. Every ethical dilemma or mental disorder was situated within the
hospital and given its own localized value and metaphor. The hospital itself was an act of
politics. Camille Robcis reflects on the distinctions on the level of the hospital and institution :

I would say that the main difference between IP and
anti-psychiatry revolves around the role of the institution. As its
name indicates, IP believed that institutions were necessary for
all psychic and social formations. The problem for IP was that
institutions had the potential to become “concentrationist” –
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authoritarian, oppressive, and stagnant. Thus, the goal of IP was
to imagine a philosophy, a social theory, and a practice of
everyday life that would prevent the reappearance of these
political and psychic “concentrationisms,” structures that could be
constantly rethought, reworked, and remapped. The hospital, in
other words, was absolutely necessary for the treatment in IP. In
my book, I argue that the hospital functioned as a “laboratory
of political invention,” as a space to conceive a new “common,” a
radically horizontal politics committed to the systematic
destabilization of centers and authorities – a permanent
revolution of the social and the mind at once. Anti-psychiatry
was much more interested in closing down hospitals and
abolishing institutions.20
Guattari was openly critical of Laing’s emphasis on the family unit. He viewed Laing’s
familialism as a recuperation of Oedipalization and believed that his methods and theory
lacked psychiatric rigor. He surmised that Laing fell into the repressions he attempted to
liberate. Guattari’s rejection of both Oedipus and its duality or triangularity is a significant rift
in the comparative perspectives. His refusal of the myth is a theme that runs throughout all of
his work, most prominently in Anti-Oedipus a nd his theory of schizoanalysis.
Guattari on Laing:

He would like to merge with the cosmos, to burst from the
everydayness of existence. But his mode of explanation cannot
release the subject from the grip of the familialism that he
wanted only as a point of departure and which reappears at
every turn. He tries to resolve the problem by taking refuge in
an Oriental style of meditation which could not definitively
guard against the intrusion of capitalist subjectivity with the
most subtle means at its disposal. One doesn’t bargain with
Oedipus: as long as this essential structure of capitalist repression
is not attacked head-on, one will not be able to make any

Camille Robcis, “Institutional Psychotherapy in France: An Interview with Camille Robcis,” Interviewed by Sarah
Marks, Hidden Persuaders (blog), http://www.bbk.ac.uk/hiddenpersuaders/blog/robcis-interview/.
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decisive changes in the economy of desire and thus, in the status
of madness.21
While Guattari was openly critical of Laing’s ethos, he did find some kinship to the
anti-psychiatry movement with the work of Franco Basaglia. Basaglia was an Italian
psychiatrist who had risen to notoriety through a documentary centered around his practice
at a clinic is Gorizia, Italy. While Basaglia’s perspectives on the hospital positioned him more
intimatly to anti-psychiatry than to institutional psychotherapy, his personal experiences
fighting in the Nazi resistance and subseqent imprison enlivened his praxis with a particular
militaristic pragmatism so foundational to Guattari’s schiziod liberation. Basaglia successfully
brought about a total dismantling of asylums nationwide in 1978 through a reform known as
Basalgia’s Law.
Guattari on Basaglia:

This was the first movement to explore, with similar intensity,
the potential for work in the field that would align itself with
the forces of the left in order to seek ways of creating public
powers. 22
History has demonstrated that institutional psychotherapy had enhanced fortitude as a
movement and greater theoretical stamina. Such variations in philosophy and practice
between anti-psychiatry and institutional psychotherapy are an articulation of a difference of
disorder. For anti-psychiatry, it was anarchy. For institutional psychotherapy, it was chaos.
Within these disparities, Guattari’s future chaosomotic uprisings were pollinated.
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What is the importance of the history of the institutional psychotherapy movement to society
today?
Acknowledging Guattari’s origins in the institutional psychotherapy movement is imperative
to a comprehensive understanding of his philosophical contributions. Studying the specific
historical context of these theories provides contextual clues for the forging of contemporary
revolutionary practices. The vast complexity of Guattari’s later work - schizoanalysis,
semiocapitalism, ecosophy, etc., all originate from the site of the hospital and the foundation
of militant praxis. This is extreme abstraction materially linked to the day to day.

A brief review of the institutional psychotherapy movement, of the historical conditions as
well as the individual lives of those who created it, reveal a triumph applicable to the world we
are living in today. Observing the historical parallels can inspire the creation of a
contemporary revolutionary subjectivity in the face of facism. Nestled in the catastrophe of
WWII, the institutional psychotherapy movement illustrates a tenacious humanity. It
demonstrates the ability of humans to organize, to collect experiences, and to creatively
engage politics and the phenomena of a lived life, of a becoming, in opposition of facism. It is
revolutionary to believe in something better and to work towards it.

Certainly the subterfuge of contemporary politics - our ecological crisis, growing
fundamentalism, an uncertain technological rhythm all encompassed in denial of the other,
spoken in the language of hate - warrants our own call to theoretical arms. We must produce
our own concepts, form our own groups, and nurture nascent knowledge for a progessive
humanity. We can study the tenants of institutional psychotherapy as we would a handbook,
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tracing the lines of not just Guattari, but of Bonnafé, Tosquelles, Oury, and others, as
luminaries of psychic warfare.

Hollywood’s obsession with WWII, profiting off of romanticizing war and horrific global
bloodshed of the 20th century, is a symptom of our cultural perversion. History is narrative of
colonialism, the story of the superiority of the white man. Studying the institutional
psychotherapy movement is one way to construct an transversalist history. A history of
sympathy, of knowledge and radical creativity and kindness. The purple hearts of our
grandfathers denote a courage and conviction for fellow man. The military industry does all
that it can to defame that bravery of the past, then mass media churns a profit. Let us forge a
future with the appreciation for those who tear down the prison walls, not those who build
them up. This is not an argument of teleological affectation. We must get out hands dirty
braiding the grassroots of future campaigns.

Cover of a 1993 French publication of Szondi Avec Freud: Sur la Voie d'une Psychiatrie Pulsionnel by
Jacques Schotte
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III. OPPOSING BUREAUCRATIC SCLEROSIS
Either put on these sunglasses or start eating that trashcan.
-John Nada in They Live, directed by John Carpenter
Perhaps Guattari’s most significant contribution to the theory of institutional psychotherapy
was his concept of transversality. Transversality was first introduced by Guattari in 1964 at the
International Psychodrama Conference held in Paris. In his report, he developed the
preliminary outline for the concept that would come to animate the rest of his work.
Transversality is the production of combustion, igniting the substance of Jacques Schotte’s
theory of transference, T
 osquelles’ burst transference and Oury’s transferential constellation. At
its most basic level, transversality takes the notion of the transversal found in the Freudian
analyst-analysand relation and projects it into the collective space of group therapy.

It is clear that transversality is not an inert concept. It is zoetic and experienced several
autopoetic mutations throughout Guattari’s lifetime. Transversality evolved into an apparatus
for the conduction of schizoanalysis, sparking access to new Universes of reference. It is an
incorporeal force that activates thermodynamic conventions. Gary Genosko writes on
transversality:

… its adjectival deployments may seem to multiply, while at
the same time the substance of the concept becomes less and less
stable, acquiring a second order existence of formal emptiness
(empty of history, reality and contingency), while remaining
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rich in meaning, opening itself to postmodern appropriations
without practical consequence for any person or institution,
which would not be in the spirit of Guattari’s thought...it must
not be forgotten that the concept of transversality had for
Guattari practical tasks to perform in a specific institutional
setting. This is not to suggest that it was not a philosophical
concept; rather, even beyond the restricted field of
psychopathology in France in the tradition of critical
psychiatry, the idea was to use it imaginatively in order to
change institutions as we know them, beginning with the
psychiatric hospital.23
Initially, transversality was forged as a way for institutional psychotherapy to maximize the
communication and effectiveness of the group. It was a conceptual construction that provided
footing for the psychotic patient. If delusions were activated by a deficiency in the symbolic,
then transversality was a movement, connections in space, that allowed the patient to correct
such a deficiency. It involves creative risk, and with risk, sponetiety is required. The libidinal
tie between analyst and analysand - the love - becomes disrupted. Never does transversality
reduce to a dual relation. Transversality organizes and multiplies to reveal the creative
mediation of potential space. The theoretical foundations of this potential space are found in
DW Winnicott's transitional space. In Guattarian praxis, this space becomes the institutional
object.

The institutional object is not a thing so much, not the condemning triangularity of
mommy/daddy/me, rather, it’s formed as me/other/intermediary space. Transversality
denotes the force of a virtual collective creativity.

If a certain degree of transversality becomes solidly established
in an institution, a new kind of dialogue can begin in the group:
Gary Genosko, An Aberrant Introduction, New York: Continuum, 2002, 67.
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the delusions and all the other unconscious manifestations which
have hitherto kept the patient in a kind of solitary confinement
can achieve a collective mode of expression.24
Transversality connects and creates in a schizo constellation. In this reorientation of
openness, interpretation is met halfway and freed from the strictures of Oedipus and master.
The institutional object encompasses the entire contextual phenomena, the whole of the
institutional setting. This is what is real for the subject groups. The analysis of the institutional
object involves channeling imaginary forces that move between various structures and
outputs. These constant flows and circulations are demonstrative of the thermodynamic
dimension in Guattari's theory. Therein lies the potential for crises in this analysis, in fact, it is
required, and may result is a psychic molting of sorts. Through this molting the individual
shatters the world of the imaginary and annihilates generations.25 Transversality seizes what is
virtual is in order to divest from the super-ego. This is the process of subjective liberation, of a
revolution of mentalities, however it exists not in utopia, but in the real world. Pain and
violence are present in the process of stripping ideology. To remove the glasses, to peel away
from the cultural penetration of our psyche, is a task that is met with its own defenses.

It has all the agonies of a particular type of birth. We fight, blow by blow, to resist the
realization of overcoding. New subjectivity is negotiated with the force of John Nada’s fist.
Freedom hurts.
An unexpected secretion of different universes of reference; one sees
things otherwise. Not only does the subjectivity change, but equally
the fields of possibility change, the life projects.26
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They Live, Directed by John Carpenter, 1988

Transversality eludes as it elucidates. It can be promoted, it can be analyzed, but it resists a
univocal depiction. It can be used, opened up, exploited, but only byway of ontological
authenticity. It is a machine based upon the production of the new and can be known
exclusively through the group. It is revolutionary by nature. The coefficients of transversality
are the factors that determines the effectiveness and pliability of the exchange. Sketched with
the use of Schopenhauer's porcupines, these coefficients direct the scope of what can be
enunciated or brought into psychic life.

Transversality exists as a threshold for the becoming of the new and innovative. What evades
transversality becomes what is reified and repressed. The potential for life to project presents
us with the opportunity to determine the content of this expression. Invisible forces produce
material realities, a programming of chance, welcoming the encounter. We shelter ourselves
from these forces and yet they still revolve around us in all the buzzes and hums of the
production of the collective.
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Guattari:
So long as the group remains an object for other groups and recieves
its non-meaning, that is, death, from the outside, one can always
count on finding refuge in the group’s structures of misrecognition. But
from the moment the group becomes a subject of its own destiny and
assumes its own finitude and death, that is then that the data
received by the superego is modified, and consequently, the threshold
of the castration complex, specific to a given social order, can be
locally modified. Thus one belongs to such a group no so as to hide
from desire and death, engaging in a collective process of neurotic
obsession, but owing to a particular problem which is ultimately not
eternal in nature, but transitory. This is what I have called the
structure of ‘transversality.’27
Transversality carves itself as a the unconscious action in the group. With transversality,
territory is mobility - a gesture towards the transportation and creative production into
spaces that are infinitely open and chaotic. This is the seduction into the incorporeal Universe:
mutant reference, art, resistance, collectivity, heterogeneity - all that is virtual, potential,
unformed matter. These Universes are manifested into the knowable and constrained
Existential territories.

Transversality functions on the organizational level of the institution and as well as on the
latent content of the group. Latent content is conceived in opposition to manifest content: that
which is said and done, what is articulated in outward appearance and with leaders. Latent
content, on the other hand, reveals itself through a n interpretation of what escapes meaning
in regards to phenomena. This latent content is what Guattari defines as group desire.
Transversality germinates desire.

27
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Transversality speaks to a diversity intrinsic to Guattarian thought. In his early work at La
Borde, he sought to develop practices that upholds the texture of heterogeneity, while
maintaining technicality and formal integrity. In an interview from 1985, he reflects on the
fluid and manifold approach of his early years:
Oury, Tosquelles, Lacan, Marxism, a personal attraction for
philosophy… for a long time I travelled disparate paths. In the course
of a day, or a week, I would change hats. As a militant, I was a
Marxist inspired by Trotsky; when I worked I was a
Freudo-Lacanian; when I reflected I was for the most part Sartrean,
but all of that did not flow well.28

Transversality was born out of a necessity to find an alternative analytic path, one that allowed
for the disparity of ideas to reach enunciation. The concept appears as Guattari’s perspective
shifts away psychoanalysis towards the construction of a metamethodology able to traverse
multiple domains and fields of reference. This would come to be schizoanalysis. Everything
always occurs at an intersection.

Félix Guattari and Gary Genosko, “Institutional Practice and Politics” in The Guattari Reader, Oxford: Blackwell,
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IV . DELIRIUM
Lacan’s influence on institutional psychotherapy and psychoanalysis as a whole is
immeasurable. Guattari frequented Lacan’s seminars with devotion and even made attendance
mandatory for staff at La Borde. One could interpret Anti-Oedipus as a refusal of Lacan as the
father of theory, however it is apparent that Guattari’s schizoanalysis originates with Lacanian
delirium. Lacan truly is a gateway drug.
Lacan:
The sufferings of neurosis and psychosis are for us a schooling in the
passions of the soul, just as the beam of the psychoanalytic scales,
when we calculate the tilt of its threat to entire communities, provides
us with an indication of the deadening of the passions in society.
At this junction of nature and culture, so persistently examined by
modern anthropology, psychoanalysis alone recognizes this knot of
imaginary servitude that love must always undo again, or sever.
For such a task, we place no trust in altruistic feeling, we who lay
bare the aggressivity that underlies the activity of the philanthropist,
the idealist, the pedagogue, and even the reformer.
In the recourse of subject to subject that we preserve, psychoanalysis
may accompany the patient to the ecstatic limit of the “Thou art that’,
in which is revealed to him the cipher of his moral destiny, but it is
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not in our mere power as practitioners to bring him to that point
where the real journey begins.29
For Guattarian theory, Lacan is the beginning of the journey. While Freud famously failed to
account for the psychotic patient due to their removal from language, Lacan facilitates a
transformation of the relations of schizophrenia. Lacan opens the schizophrenic limitlessness
that celebrates and haunts the opaque. For institutional psychotherapy, the delirium of the
schizophrenic was a measure of ethics and a rubric for existential inquiry. Tosquelles
articulates the vast reorientation delirium provides for analysis:

Schizophrenia is to be found not only at the crossroads of all the
problems of psychopathology, but even in the problem of Mankind
itself: tell me how you conceptualize and act towards schizophrenia,
and I will tell you what [kind of] psychiatrist and man you are.30
In retaliation to neurosis-based Freudian analysis, the multiplicities and transversalities of the
psychotic break became a big bang for aberrant explorations. Through delirium, Lacan’s
theory provided access to spaces yet to be overcoded. The schizophrenic subject does not
defend themselves from the real by the symbolic, nor by language. For them, the symbolic is
the real, and no discourse or social link can catch them. Madness stands as the limit of human
freedom, as a little slice of chaos contained inside everyone. It produces both wonder and
horror, the thresholds of ego.

While insanity has always been a symptom of man, schizophrenia is a cultural creation.
Schizophrenia first became a topic for psychiatry in 1899 when Email Kraepelin coined the
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term Dementia Praecox. Originally thought to be a degenerative disease, Dementia Praecox
denoted a constellation of various, seemingly incurable mental ailments.

Photograph of woman the words DEMENCE PRECOCE
scarred onto her back, source unknown

As a social issue, schizophrenia evolved into a tool of enforcement, orchestrating a compulsory
standardization of behavior. Diagnosis is a hound for the homogeneous and isotropic. Any
subversive or transgressive behavior could be met by penalization. Challenge the current
holds of power and you are crazy. Dissent and the government takes hold and abolishes
natural rights. Commitment, sterilization and experimental surgery were a few of the
measures taken to isolate and subdue acts of social dissent. The introduction of schizophrenia
as a social inheritance revolves around the industrial revolution. It first appeared as a
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symptom of capitalism’s insertion into individual subjectivity on the semiotic level. Values are
not rewritten within capitalism but rather are created with an inherent loyalty solely to the
principles of accumulation. This is the process of overcoding. State authority operates by
patrolling individual subjectivity.

The schizophrenic process is vital to the discussion of subjective liberation because the schizo
subject eludes this process. Schizophrenia is not an intrinsic symptom of our society, but
rather stands as a representation of the resistance to capitalistic overcoding. It is not that we
cannot read the schizophrenic, but rather that we do not read the schizophrenic within
ourselves. The schizophrenic is thereby produced by the subject group’s rejection of their own
schizophrenic depths. Guattari viewed capitalism and schizophrenia as opposite poles of
society that upon analysis reveal themselves as functors of non-sense. They are the extremes
of madness.

All aspects of human existence are related to the most abstract
categories. Capital in the first place and then, and the other
extreme, or rather at another pole of non-sense, schizophrenia. It
seemed to us that these two poles have a connection in their
common feature of non-sense. Not only a contingent relationship
which would lead to the affirmation that modern society
induces madness in human beings. Beyond that was the
recognition that, in order to understand the true meaning of the
politics of the appropriation of surplus value, we would have to
bring into play the same concepts that one relies upon to
interpret schizophrenia.31
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For the schizo, there exists no clinging to identity, no bolstering of reference, nor a path of
insertion into the language of capitalist society. The schizo subject is a distillation of the chaos
currently territorialized by capitalism. Schizo is a threat to social order.

What lies beyond Lacan?
Lacan was an event in Guattari’s life, but an event that came to an end. After Anti-Oedipus was
published, contact between Lacan and Guattari ceased. Guattari wondered:
Is it possible today, when it is a question of madness, to ignore the
contributions of Freud and Lacan? It is possible to take refuge in the
personalist and mystical wisdom without becoming the unconscious
prisoner of ideologies whose mission is to suppress desire in every
way?32
For Guattari, it was impossible to envision any sort of progressive achievements if the means
were rooted in delegations of power and authority. A gesture of anti-messianism. This
ultimately resulted in the rejection of the teacher that inspired him so. (Death to your idols!)
Rather than constructing a theory of schizophrenia, as Lacan did, Guattari worked toward the
creation of an analytic method based upon the transversal movements of the schizophrenic
split toward the pursuit of a liberation of desire. The emancipation of desire via delirium is the
object of schizoanalysis.
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V. DESIRE IS POWER, POWER IS DESIRE

Mary Cassatt “Mother Nursing her Child" 1906

(THE BREAST MACHINE PRODUCING MILK COUPLED WITH THE MOUTH MACHINE)
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In Lacanian theory, desire is the presence of a lack. It is what comes before the opposition
between subject and object. Desire escapes the subject, object, and partial objects.
Lacan:
...desire, a function central to all human experience, is the desire for
nothing nameable. And at the same time this desire lies at the origin
of every variety of animation. If being were only what it is, there
wouldn’t even be room to talk about it. Being comes into existence as
an exact function of this lack.33
For Guattari, desire is not based upon a lack, rather is takes on a productive, revolutionary
force. This is a vitalist approach reminensent of both Spinoza and Neitzsche to articulate
surges of intensity and pathic aptitude. This desire is a dynamic, creative entity that reveals
the orgiastic nature of our psyche. It provides humanity with feasts rather than famine. It is
developed in Anti-Oedipus through the concept of desiring-machines a nd desiring-production.
These coordinates relate flows in a factory rather than a theater. All subjective phenomena
exists as a constellation of interconnected circuits. Energy surges, constantly connecting,
grafting, breaking off, and starting again.
Guattari:
For Gilles Deleuze and me desire is everything that exists before the
opposition between subject and object, before representation and
production. It’s everything whereby the world and affects constitute us
outside of ourselves, in spite of ourselves. It’s everything that overflow
from us. That’s why we define it as a flow. Within this context we
were led to forge a new notion of order to specify in what way this
kind of desire is not some sort of undiffereentiated magma, and
thereby dangerous, suspicious, or incestuous. So we speak of machines,
of ‘desiring-machines,’ in order to indicate that there is as yet no
question here of ‘structure’ - that is , of any subjective position,
objective redundancy, or coordinates of reference. Machines arrange

 Jacques Lacan, “Seminar II” Edited by Jacques-Alain Miller. Lacan Online.
https://www.lacanonline.com/2010/05/reading-seminar-ii-chapter-vii-the-circuit/
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and connect flows. They do not recognize distinctions between persons,
organs, material flow, and semiotic flows.34
Desire is a new vantage point that only exists as it passes through the body. It is crucial to
radicalize a conception of desire that is beyond libido and its sexualization. The portrayal of
desire as sex, love, or madness, is a representation of desire. It is desire rendered in reference
points in a closed cartography. Desire is not opposed to power. It is inherently engaged and
never abandons the forms that it disconnects, changes, or modifies. Desire is revolutionary
because it moves through expanse of uncontaminated space. Desire has a biological origin and
a social material but it is not a drive because it spreads and touches the limits of
undifferentiated chaos. Desire is a process of singualization. At La Borde, Guattari observed
the ways in which desire modified subjectivity:
Desire is always like that: someone falls in love with something in a
universe that appears closed and, in a flash, other possibilities are
opened. Love, sexuality, are only means of semiotization of these
mutations of desire, modes of inscription as we used to say. Desire is
the fact that where the world was closed there arises a process which
secretes other systems of reference which authorise - but never
guarantee - the opening of new degrees of liberty.35
Desire is a force for subjective liberation but it cannot create new Universes all on its own.
Like a product of chaos, desire resists localization, however has specific manifestations.
Guatari understood that there was an economy of desire and in or with desire, realities
change. Desire connects and communicates through transversality.
The work of the analyst, the revolutionary, and the artist meet to the
extent that they must constantly tear down systems which reify
desire, which submit the subject to the familiar and social hierarchy. (I

Félix Guattari, “A Liberation of Desire” Soft Subversions: Texts and Interviews 1977-1985. E
 dited by Sylver Lotringer.
Translated by Chet Wiener and Emily Wittman. Los Angeles: Semiotext(e), 2009.142
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am a man, I am a woman, I am a son, I am a brother, etc.) No sooner
does someone say, ‘I am this or that’ than desire is strangled.36
Developing techniques to unlock the revolutionary potential of desire became the preeminent
aim of Guattari’s project. His experimentation at La Borde served as a group case study that
could be extended and reappropriated on a global scale. Studying schizophrenia has the
potential to unleash desire in all its new and liberated forms.

We have taken desire in one of its most critical, most acute
stages: that of the schizophrenic - and the schizo that can
produce something within or beyond the scope of the confined
schizo, battered down with drugs and social repression. It
appears to us that certain schizophrenics directly express a free
deciphering of desire… if desire constitutes the very texture of
society in its entirety, including in its mechanisms of
reproduction, a movement of liberation can ‘crystalize’ in the
whole of society.37
The aim is to unlock previously unrealized possibilities and fields of reference, to believe in
the previously unthinkable, and to breakdown and decode. These are processes of
resingularization. To create a politics of desire, an ethics based upon desire, is to enunciate
pathic enterprises. With desire we can return to a pre-hijacked way of life. The analysis of
desire is used to explore the limits of an emancipated of subjectivity. Seeking communication
systems that do not reify inscriptions of desire, but rather enunciate desire itself is a political
act and social necessity.

Félix Guattari. “The Best Capitalist Drug” in Chaosophy. ed., Sylvere Lotringer. trans., David L. Sweet, Jarred
Becker, and Taylor Adkins. (Los Angeles: Semiotext(e), 2009), 152.
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VI. SUBJECTIVITY
The possible has been tried and failed. Now it's time to
try the impossible.38
- Sun Ra on Twitter

SUN RA in Space is the Place, 1974

Throughout all the liminal intersects and abstruse provisions in Guattari’s universes, the
analysis of the production of subjectivity exists as the tabula rasa for social transformations. If
space is the place, then subjectivity is the space, and the only way to get there is through

Sun Ra. Twitter Post. April 30, 2018. 4.38 am. https://twitter.com/sunrauniverse/status/990918319397134336
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detours. The concept of subjectivity underwent dynamic transformations throughout
Guattari’s life. Owing much to the existentialism of Sartre, Guattari sought not to know or
define subjectivity as a thing in a closed system. Instead, Guattari was invested in analyzing
how it is produced through inclusivity. For Guattari, the production of subjectivity is the site
where semiological subjugation determines the degrees or limits of our freedoms. The shift
from transversal to transversality reflects the progression of subjectivity from a repetitive,
individuated, and disconnected stasis, toward a polyphonic, creative and ecologized becoming.
Through experimentation at La Borde, Guattari’s arrived at the following conclusion:

Individual subjectivity, whether that of the patient or the
medical staff, cannot be separated from the collective
arrangements of the subjectivity-production; these arrangements
involve microsocial dimensions, but also material and
unconscious dimensions.39
Subjectivity is a group phenomenon that exists in a prepersonal space. It is polyphonic and
ecologized- an assemblage of heterogeneous components. It is a non-linear, non-logical, and
non-predeterministic. With this conception, there is no dualism damned to verticality or
horizontality. Subjectivity is formed through the distillations between subject groups: those for
whom the law emits from within, whose subjectivity has expression, and group subjects: those
for whom the law is externally administered and whose subjectivity is lost. Transversality
maximizes the potential for new subjectivity to be created with a multiplicity of arrangements
in a flash protean exaltation.

Three considerations lead us to enlarge the definition of
subjectivity in such a way as to bypass the classical opposition
between the individual subject and society, and thereby revise
the models of the Unconscious that currently obtain: the
irruption of subjective factors into the foreground of historical
Félix Guattari, “La Borde: A Clinic Unlike Any Other” in Chaosophy: Text and Interviews 1972-1977, Edited by Sylver
Lotringer, Translated by David L. Sweet, Jarred Becker, and Taylor Adkins, Los Angeles: Semiotext(e), 2009, 193-194.
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events, the massive development of machinic productions of
subjectivity and, finally, the recent focus on ethological and
ecological factors in human subjectivity.40

Subjective factors are incorporated into subjectivity in a non-linear, non-chronological
fashion. Trans-subjective components enter repeatedly on parallel levels. They appear as a
refrain. Guattari takes this idea from Daniel Stern’s notion of the subjective formations of the
preverbal infant. Guattari conceives of this process dialectically.

It is a dialectic between ‘sharable affects’ and ‘non-sharable
affects’ that so structures emergent subjectivity. Subjectivity, that
is, in its nascent state that we continually recover in dream,
delirium, creative elation, feelings of love...41
Subjectivity is the production of difference. It is not a state, not the subjectivite state of being,
but rather the set of conditions and combinations that promote the emergence of authenticity,
of true heterogeneity, and true otherness. The sharp blade of western history subverts all
material it touches, cutting substance down into a reification of Christian or capitalistic
introjections. Analyzing subjectivity at the site of its production presents the potential to
oppose repression and rebel against absolute and self-referential modifications. This is where
fascism parasitically lives or dies.

Considering subjectivity from the point of view of its production
does not imply any return to traditional systems of binary
determination - material infrastructure/ideological
superstructure. The various semiotic registers that combine to
engender subjectivity do not maintain obligatory hierarchical
relations fixed for all time. Sometimes, for example, economic
semiotization becomes dependent on collective psychological
factors - look at the sensitivity of the stock exchange to
Félix Guattari, “Subjectivities: For Better and for Worse” in The Guattari Reader, Edited by Gary Genosko, Oxford:
Blackwell, 1996, 193.
41
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fluctuations of opinion… [Subjectivity] recognises no dominant
or determinant instance guiding all other forms according to a
univocal causality.42
For Guattari, an analysis into the production of subjectivity potentiates revolutions far beyond
the individual or group level. The emphasis of constellations and ecologization which is so
pervasive in Guattari’s work leads to the conclusion that individual subjectivity (as the register
of mental ecology), collective subjectivity (as the register of the social) and environmental (as
the register of nature) are all poetically allied. Alterations and aberrations in one domain
reverberates throughout the others. Transformations of subjectivity hold the potential to
produce radical social and environmental innovations. These linkages illustrate the
significance of subjectivity in Guattari’s theoretical cosmos and are further developed through
ecosophy (The Echosophic Perspective, chapter XV).

My wish is that all those who remain attached to the idea of
social progress- those for whom the social has not become an
illusion of a ‘simulacrum’- look seriously into these questions of
subjectivity production. The subjectivity of power does not fall
from the sky. It is not written into our chromosomes that
divisions of knowledge and labor must necessarily lead to the
hideous segregations of humanity now suffers. Unconscious
figures of power and knowledge are not universals. They are
tied to reference myths profoundly anchored in the psyche, but
they can still swing around towards liberatory paths/voices.
Subjectivity today remains under the massive control of
apparatuses of power and knowledge, thus consigning technical,
scientific and artistic innovations to the service of the most
reactionary and retrograde figures of sociality. In spite of that,
other modalities of subjective production - processual and
singularizing ones - are conceivable. These alternate forms of
existential appropriation and self-valorization may in the future
become the reason for living for human collectivities and
F
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individuals who refuse to give into the deathlike entropy
characterizing the period we are passing through43
A schizophrenic condition arising from accelerating digitalization offers us the opportunity for
porosity. As we creep towards a total subjective assimilation with digital media technologies,
our relation to desire (individual and collective) may act as the terrain for where we can map
potential emergent freedoms. How do contemporary communication systems function as
apparatuses for subjective control? What are we doing to our desire when we submit to social
media machines? How do we produce enunciations of desire through technology?

The archaic and inflated prestige of individuality weakens subjective efficacy. Analysis must
seize upon the forces of plurality. One voice in isolation is easy to quiet, but a schizophrenized
polyphonic subjectivity is like an ebullient choir. We have no divine order to defend, only the
expanse of the possible to bring forth. Unborn forms of thought and feeling make up
symphonies of mutant Universes. Alterity meets at pathic triumph. Subjectivity is difference.
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VII. SCHIZOANALYSIS
Being is like an imprisonment which blinds us to the richness
and multivalence of Universes of value which, nevertheless,
proliferate under our noses.44
Schizoanalysis, as developed by Guattari, is not a technique or a therapeutic practice. It is not
put in place as an alternative model to psychoanalysis, but rather it offers the possibility of
opening up to metamodelization. It is not animated by transference, but by transversality.
Schizoanalysis poses the essential question, How does one model oneself?45 It has a bone to pick
with the psychoanalytic couch and marks Guattari’s break from Lacan.
I was Lacan’s student, I was analyzed by Lacan, and I have practiced
psychoanalysis for 12 years; and now I have broken that practice.
Psychoanalysis transforms and deforms the unconscious by forcing it
to pass through the grid of its system of inscription and representation.
For psychoanalysis the unconscious is always already there,
genetically programmed, structured, and finalized on objectives of
conformity to social norms. For schizoanalysis its a question of
Félix Guattari, Chaosmosis: An Ethico-aesthetic Paradigm, Translated by Paul Bains and Julian Pefanis, Sydney:
Power Publications, 2006. 29.
45
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constructing an unconscious with individuals or relations between
individuals, but also with groups, with physiological and perceptual
systems, with machines, struggles, and arrangements of every nature.
There’s no question here of transference, interpretation, or delegation
of power to a specialist.46
As a transdisciplinary metamethod, schizoanalysis arises out of the hypercomplexity brought
on by digitization, to offer the possibility of an automodelization of the vast interconnected
systems that inform our subjectivity. Schizoanalysis autopoetically proceeds through social,
political, and cultural domains, affixing itself to descensus, in order to elaborate on and offer
enunciative liberties to difference. This metamodelization takes into account the multiplicity
of theories which map out our reality. Rather than collapsing into a univocal perspective,
which acts as betrayals to the multivalence of our Universes of reference, metamodelizations
form themselves in respect to the vast complexity and chaos that produces subjectivity.
Schizoanalysis is an assemblage that alters itself in relation to the conditions of specificity. Its
texture is constantly in flux. It maintains no structure because it moves toward complification
and differentiation rather than towards simplism.
Guattari:
It tries to understand how it is that you got where you are? ‘What is
your model to you?’ It does not work? - Then, I don’t know, one tries
to work together. One must see if one can make a graft of other
models. It will be perhaps better, perhaps worse. We will see. There is
no question of posing a standard model. And the criterion of truth in
this comes precisely when the meta-modelization transforms itself into
auto-modelization, or auto-gestation, if you prefer.47
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Schizoanalysis creates new metaphors and labors for an ontology of diversity. It puts power
into a schizo position. Repressions that acted as anchors of social control seeth and shift
through transversality. The calcification of despair wanes, unlocking new directions forged
through attraction and production. Schizoanalysis actives desire as a metamodelization and
metamodelization first and foremost assumes an existential oath in the name of desire. While
it’s not a compliant entity, you can manipulate the conditions (the coefficients) in order to
bring about not desired results, but desire itself.
Within the diverse cartographies in action in a given situation, it tries
to make nuclei of virtual autopoiesis discernible, in order to actualize
them, by transversalising them, in conferring on them an operative
diagrammatism (for example, by a change in the material of
Expression), in making them themselves operative within modified
assemblages, more open, more processual, more deterritorialized.
Schizoanalysis, rather than moving in the direction of reductionist
modelisations which simplify the complex, will work towards
complexification, its processual enrichment, towards consistency of its
virtual lines of bifurcation and differentiation, in short towards its
ontological heterogeneity.48
Schizoanalysis is a constant attendance to machines, whether they be machines of capital,
machines of desire, machines of death- all machines as they enstate our psychic binds as
regressions or progressions. Schizoanalysis is in no way a means of control. It is the pursuit of
a path beyond the capitalistic perversion of desire. Schizoanalysis is active in the cross
pollination of different academic disciplines and in the rapidity, multidimensionality and
searchability of the internet. With schizoanalysis, we have the potential to decode power. We
gain the capacity and existential freedoms to rebel against the analyst, the boss, and the status
quo. As a materialist enterprise, it works toward the reversal of semiotic enslavement.

Félix Guattari. Chaosmosis: An Ethico-aesthetic Paradigm. trans., Paul Bains and Julian Pefanis. (Sydney: Power
Publications, 2006). 61.
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Schizoanalysis is the revolutionary struggle to free what has been stratified by capitalism, the
superego and our personal and collective mythologies.

As a metamethod, schizoanalysis denotes a transition for Guattari from the La Bordian
interdisciplinarity towards transdisciplinarity. This shift is pronounced in the ecologization of
his later thought. Gary Genosko elaborates:
This movement was an internal ecological force whose very existence
necessarily transformed how interrelations between living systems,
social structures, and psychical processes could be conceived. Such
movement was evident, thought Guattari, in the IT revolution
because its objects composed a world of interdependent
hypercomplexity irreducible to unidimensional evaluation, by the
market or by predictive, objective science. Hypercomplexity requires
the transformation of method as such.49
Schizoanalysis is like a cultural acid; it eats away at archaic representations of desire in order
to return to a processual creativity based upon a flux of conditions rather than concretized
proofs. It resists scientification and ontologically lazy forms of substantiation to brave
self-effacement in every domain of subjectivity. Thus, schizoanalysis provides an opening into
the conditions that free subjectivity from the hegemonic neurosis and imaginary obstructions
that saturate our contemporary capitalist overcoding.

There could never be a technician of schizoanalysis - that is a
contradiction of terms. If schizoanalysis must exist, it is because it
exists everywhere, and not only in schizophrenics, but in the
schizzes, the lines of flight, the processual ruptures that are taken
up by cartographic self-mending. Its end? One can say that
there isn’t one, because it is no longer the end that matters but
the ‘milieu’, the process becoming processual.50
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Hyper technical while devoid of a technician… Schizoanalysis makes us all engineers of our
own becoming. Echoed in the La Bordian destruction of doctor/patient binaries, removing the
specialist is essential to this metamethod. Stimulated without traditional power arrangements
and hierarchical contestations, schizoanalysis pursues the transversalization of human
potential.
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VIII. SEMIOCAPITALISM
Guattari sought to analyze power it all its various formations. Evoking the transdisciplinary
techniques of schizoanalysis allows for the reappropriation of theory across all domains. This
produces a collectivization of multiple perspectives and various entry points as material for
creative analysis. One particular path Guattari traversed was a detour into semiotics with the
work of Louis Hjelmslev. Hjelmslev took a structural and semiotic approach towards linguists
to produce a new inquiry which he called glossematics. With the help of the Danish linguist,
Guattari searched for the difference or deviation between form, substance, expression and
content. This is pursuit of an algebra of language in general- an algebra that reveals all
languages and their relations. Situated within the context of group therapy, Guattari sought a
way to enflesh the glossematic pursuit through substance. Repositioning glossematics toward
actual, virtual and potential forms of languages (pre-language, pre-egoic) can bring about the
construction of new languages of thought, new metaphors and new ways to enunciate desire.
Gary Genosko on Hjelmslevian glossematics :
While linguistics ordinarily concerns particular languages, Hjelmslev’s
algebra aims to calculate the general system of language in relation
to which particular language would reveal their characteristics. But
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the calculation of theoretically possible formal relations at the level of
the general system includes non-materialized elements, that is,
elements not realized in any existing languages. The glossematist is
not, then, a linguist proper for she/he is interested in a virtual
(potential) language.51
Glossematics provides a semiotic approach to subjectivation. It is within language that distinct
units morph into the totality that guides and sanctions our lives. Blocks and blockages make
borders. Machines alter as functions, as formless forms, while the process of production
becomes digitized. Guattari appropriates glossematics for the engagement of the pervasions
and perversions of capitalism. Understanding the ways in which subjectivity is not only
patrolled by capitalism but how capitalism produces subjectivity, as well as how it manifests in
language is paramount to escaping facism. Power relations, as intra-relations, are materials
for glossematic analysis. Guattari’s dive into glossematics functions to circumvent the
triangularity of psychoanalysis. This breaks down Freudian determinism and the monotony of
being toward death. While traversing through glossematics, the concept of semiocapitalism
was produced. This is schizoanalysis in action.

Language acts as our policer but it is also a saboteur. Systems of social enforcement reveal
themselves through semiotics, observed precisely within capitalist systems. Guattari’s
preliminary definition of capitalism:
...capitalism can be defined as a general function of semiotization of a
certain mode of production, circulation and distribution. Capitalism,
the ‘method’ of Capital, will be considered as a specific procedure of
valorization of commodities, such as goods, activities, services, founded
on index and symbolization systems drawn from a particular syntax
and allowing the over-coding and control of the management
running it.52
Gary Genosko, An Aberrant Introduction, New York: Continuum, 2002, 157.
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The first level of capitalism is called the semiotic of capitalist valorization. This perspective takes
capitalism beyond an economic model towards a means of control over the whole of existence.
Capitalism is a technical apparatus that arranges all of life’s domains (socio, politico,
economic, environmental, etc.) that inscribe the individual as being in the world. Capitalism’s
convergence with the acceleration of technology extends its authority into into AI, machinic
intelligence, and various incorporeal forms. Capitalism is now responsible for the production
of life itself. Approaching power formations and apparatuses of control through
semiocapitalism reveals how the value of capital and its manifest power auto-produces itself
within language.
What capitalizes capital is semiotic power. But not just any power because in that case there would be no way of demarcating the
earlier forms of exploitation - a semiotically deterritorialized power.
Capitalism confers on certain social sub-aggregates a capacity for the
selective control of society and production by means of a system of
collective semiotization. What specifies it historically is that it only
tries to control the different components which come together to
maintain its processual character. Capitalism does not seek to exercise
despotic power over all wheels of society. It is even crucial to its
survival that it manages to arrange marginal freedoms, relative
spaces for creativity. What is of primary importance to it is the
mastery of the semiotic wheels which are essentially of those which
are involved in changing machine processes (the adjustments of
machine power). Doubtless it is obliged by the force of history to
interest itself in all domains of the social - public order, education,
religion, the arts, etc. But, originally, this is not its problem; it is first of
all and continuously a mode of evaluation and technical means of
control of the power arrangements and their corresponding
formulations.53
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How does the machine function within the semiotic power of capital?
The machine is what makes semiocapitalism tick. There’s no great schema at play, it’s just
limitless charges and pulses that continuously produce.
An elaboration of this process through metaphor…

A quartz clock:
1.

A frequency is emitted through quartz. This frequency has no relation

to time, however, as the quartz crystal oscillates back and forth at 32,768
times per second, the hands of the clock rotate.
2.

A relative notion of time is circumscribed. A totally neutral and

abstract frequency now holds the place of 1.08 PM and by doing so, it orders
our perception.
3.

It codifies our being as late or early, young or old, and actually

embodies an imaginary place in which all human activity occurs. We do not
bask in an assemblage of infinity- our subjectivity is held in place by seconds,
minutes, hours, days…
4.

This frequency operates as a totally subjective substance, like the

unconscious.

Subjectivity, like time, is hijacked. Transversality pulsates through our crystallized life like
frequency through quartz. Demarcations are impressed upon subjectivity like the numbers
representative of temporality. What seems to have been lost on us is that we certainly have the
ability to manipulate the charge. We can expand or retract our time, widen or sinch our
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subjectivity. We have been guilty of seriality, of reproducing placeholders for our subjugation
when, alternatively, we could be reinventing.

Capitalism feeds off of the economy of marginal freedoms. There is an emergent discourse on
the topic of gender equality that involves the assignment of monetary value on emotional
labor. There is a new demand for domestic wages. Social media circulates invoices iterating
these demands. While there is indeed a sense of performativity and creative play with these
invoices, it represents the sentiment that there is nothing in our society that we can’t put a
price on. Within the logic of late capitalism, it is progressive to seek visibility for the labor of
the domestic sphere. It attacks the long held tradition of female imprisonment within interior
spaces. However, outside such logic, it creates further commodifications that oppose the
promotion of possibilities of revolutionizing the social arrangements that are enforcing these
injustices. The concept of the invoice creates debt.

Semiocapitalism reveals how the sexual sphere is overcome by capitalism though the practice
of financial domination. Sexual gratification is achieved through power exchanges in which
one person exerts monetary domination over another. Names like money slave, cash piggie or
pay pig are given to the submissive party (usually a wealthy male who wields power and
control in public spaces) while the dominatrix (traditionally female and comparatively
subjugated) financially humiliates and enjoys worship in monetary forms.
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Emotional Labor Invoice, Source unknown

While these practices promote a destabilization of traditional sexual and economic roles, they
establish relations solely through capitalism. This is symptomatic of the advancement of
capitalism toward the production of sexualities not for the procreation of the species but for
the valorization of wealth.
Genosko:

The concept of semiocapitalism aims, first and foremost, at
vanquishing false antinomies and updating stale distinctions
like those belonging to structuralism and Marxism, that is,
between the signifier and the real, and between desire and the
economic infrastructure, respectively… The neologism
‘semiocapitalism’ combines a general semiotic and a
contemporary formula of capitalism – which may or may not
be the highest – and also participates in a periodization of sorts,
since the concept references the flexibilities of post-Fordism,
evoking mobile productive spaces (post-factory), the rise of
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precarious labour for whom life is indistinguishable from work,
and the financialization of the economy.54
New economies are sprouting up not as alternatives to capitalism but as abscesses of the
system. Capitalism perfectly adapts to creative evolution, directing the language of our
dreams. Semiocapitalism is a metamethod that seeks to analyze the ontological abyss that is
our this vast network of dominations. Fundamentally, it endorses the very simple idea that
systems other than capitalism can function in our world - that reification of capital is not a
necessary condition of existence. It is the faith in alternatives.
Guattari:

What is idealist - in the good sense of idealist - is to believe that
one can effect the course of things by virtue of an ideal
engagement. There is no destiny inscribed in the infrastructure.
Capitalist societies construct a society, secrete a subjectivity
which is no way natural or necessary. Certainly one can do
something else… The system programs itself on its own which,
in appearance, is of no use for anything. Whether you are
happy, whether you stutter, whether you are afraid of death or
of old age - all this counts for nothing. That is modern
capitalism: desire, madness, gratuitousness - all this counts for
nothing! On the contrary, it inconveniences. It makes too much
‘noise’ in the sense of information theory.55
How do we become our own producers, as individuals and as a collective, of our subjectivity?
How must we act to produce a new evolution in consciousness?
As we observed with the delirium of Lacan and the glossematics of Hjelmslev, the field of
reference within schizoanalytic techniques does not obey the borders of any particular
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discourse or domain. Psychoanalytic, linguistic, semiotic, scientific, aesthetic etc… the
diversity of perspectives and approaches can be fused together to construct an entirely new
paradigm. This does not inhibit the technicality or integrity of concepts rather it enriches
heterogeneous thought for the survival of both the species and environment while promoting
the values of dissensus. Schizoanalysis reflects the diversity of our world.

There is no pure subjectivity, nothing is fully contained inside oneself. While this idea is
anti-individualistic it also invites a sort of pathic liberation and possible unity. Schizoanalyssis
doesn’t just aid in the construction of concepts, it can be employed toward real concrete
political activity. Its essential for theory to have manifestations in the real world and for those
manifestations to reflect a responsibility equally to living and non-living life forms. There is no
discrimination of sentience. The validity of a concept rests in its ability to articulate a reality as
well as its usefulness towards enrichment of that reality. Schizoanalysis must be introjected
into the historical process. It must be made real.
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IX. FREE RADIOS FOR A FREE FUTURE

Radio Alice headquarters, source unknown

Schizoanalysis and semiocapitalism give us the means to analyze contemporary power
formations. In order to appropriate these theories toward the conditions of present day media
and machinic subjectivity, we must examine how these concepts played out in social and
political arenas during Guattari’s lifetime. Inquiry into previous methods of resistance
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activated by technologically mediated communication systems, as well as analysis of our
current models of social media, provide foundations for the creation of a new media
apparatus; one that enhances the variety of social relations on this planet rather than
systematically shuffling them into various vessels of corporatized power. Examination of
historical developments in which media and technology are manipulated for liberation of
desire gives us sets of conditions which can be applied to contemporary relations. We find one
such example in a movement Guattari was personally invested in: the free radio movement
and youth revolt of 1970’s Italy.

It is important to note that much of Guattari’s work is in the shadows of the deterioration of
the student movement of 1968. Motivated to understand why the revolt failed to produce
concrete changes or systematic alternatives, Guattari siphoned his disappointment into
enthusiasm for the 77ers, or sessantottistas. The Italian uprising culminated in 1977 across
metropolitan cities of Rome, Bologna, Turin, Naples and Milan. Swells of dissent against
oppressive communist rule climaxed when, during a protest in Bologna, a young man by the
name of Francesco Lo Russo was killed by police. Occuring in a town that prided itself on
traditions of peace, such police brutality sparked retaliation by the youth and enlivened
collective organization. Violent clashes between minority groups and the state erupted.

Radio Alice was founded in 1976 and quickly became a catalyst of insurgence. Referencing the
subversion of reality from Alice in Wonderland, the radio station sprang forth after the Italian
constitution abolished the state monopoly of the airwaves in 1975. Prior to this time, speaking
in the language of dissent was a punishable offence. Free radios across the country ignited a
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never before seen (or heard) system of communication, propagating new forms of social
organization, protest, and free speech.

While there was no official political affiliation, Radio Alice was mainly comprised of
autonomous leftist groups. After Lo Rosso’s passing, Radio Alice became the central form of
communication for insurgence. The station was a nexus, similar to the resistance at Saint
Alban. Tactics of open communication and uniting strategies gave way to the exploration of
free speech in all its various forms.

During protests, ordinary people phoned in reports to announce where tear gas was being
used or where the police were moving next. Radio Alice alerted protesters to the locations of
brutality, facilitating the organization of multiple heterogeneous political groups. For a short
time following the riots Radio Alice was shut down in an attempt to subdue dissent. When the
station hit the airwaves again, it returned as the formalization of open expression, as an
assemblage enunciating desire.

There was no fixed programming: anyone could walk into the station to broadcast whatever
they wanted, from poetry, music, political debate, to reports of their own experiences on the
streets and in the factories. Radio Alice actually went into those streets and factories with
microphones to interview individuals. Marginalized and economically oppressed minorities
were giving their own voice, their own platform for collective enunciation. The way in which
the station operated had many parallels to La Borde. Franco ‘Bifo’ Berardi recalls Guattari’s
participation in the movement:

[Guattari] understood during the seventies that the history of
human communication was changing in a radical way. I mean
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that Felix saw that the growth of big corporation of
communication was only one side of a process. The other side
was the proliferation of little, microscopic tools of
communication, groups of communication, subjects of collective
enunciation. He understood that Radio Alice was a fragment of
this process. He told millions and millions Radio Alices are
important. He was absolutely right with that, we have
witnessed in the last thirty years and in the years of indie
media, the proliferation of little, microscopic subject of
enunciation.56
Compared to 68’, these protesters were not a class of academics. These protesters were more
of a disenfranchised population, consisting of factory workers from the outskirts of town.
Their engagement had more of a grassroots integrity. This was a youth movement, not a
student movement. The advocation of political violence within counterculture protest is one
distinguishing aspect of this movement compared to the student protests of 1968. The 77ers
accused the 68ers of being a bourgeois movement, supported by intellectuals who continued
to churn out careers from the failed revolt. 77ers were also more inclusive of women. Feminist
concerns were given their own opportunity for enunciation. The Italian movement had a
different class consciousness, as typified by the collective and journal, Re Nudo. Re Nudo was a
primary force for the revolt, complementary to the work of Radio Alice. Re Nudo claimed to
have ‘popularized the underground experience’ through 3 effects:
1) Reorganization and reappropriation of free time - this struggle came to a head during
conflicts at music concerts between 1971-1972 and resulted in a lowering of ticket prices
for musical and cultural events.
2) The development of self-managed spaces, events, committees and programs for the
celebration of individual expression, such as counter-cultural festivals.

Franco (Bifo) Berardi, Interviewed by Jan Brueggemeier, Neture (website),
https://neture.org/wp-content/uploads/BifoENG01.pdf.
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3) A radical critique of leftist communist politics that foreclosed on heterogenous opinion
and blocked the appearance of difference. This was their most basic aim, to gain the
right to speak out in opposition to historical power formations.57

Re Nudo was an outlet that sparked an anti-authoritarian dialogue in which participants
gained access to the tools for the production of new experiences. This is how alternative
subjectivities are created. With a redistribution of time, of how one and the group experiences
it, new constructions of temporality appear. This prompts greater access to modes of
collective expression that make up culture. Through social engagement, new subjective
formations produced tangible change within the political strata via spontaneous clashes
between youth and state. The order of authority was challenged by the chaos of youth. They
were fighting for the reintroduction of freedom and pleasure into everyday life.

Re Nudo journal covers, source unknown

The generation of year nine: youth revolt and the movement of '77. Libcom (blog). Accessed March 11, 2019.
https://libcom.org/library/20-generation-year-nine-youth-revolt-movement-77.
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Certain aspects of pleasure culture have since proved themselves to be a-political. The hippie
counterculture movement in the United States, which gave way to humming, drugged out pop
rock, denotes such a fallibility. Re Nudo attempted to translate such pleasure culture into
political ends. Defiance through free time. They called for the politics of interpersonal life. One
leaflet from 1977 declares:
The defence of the living standards of the masses also means
establishing the right to a life consisting not just of work and the
home, but of culture, amusement and recreation.58
A series of pop festival across Italy were the apex of the youth counterculture movement.
These events celebrated the progressivism of the free radios. Drawing from the American
underground, the festivals were a celebration of the right to a life free from the domination of
the state and the cold hard iron fist of facism. It was a refusal of stale bourgeois decorum.

The generation of year nine: youth revolt and the movement of '77. Libcom (blog). Accessed March 11, 2019.
https://libcom.org/library/20-generation-year-nine-youth-revolt-movement-77.
58
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This sentiment is also articulated in the prominence of squatting culture. Having already
experienced displacement by the state, young people approached their living conditions as
demonstrative of their revolutionary aspirations. One manifesto declared:
We want to live differently from families, and we want to avoid
reproducing the same roles within the relationships in the
community…We want to live as we choose.59

While the revolt of ‘77 was comparatively small and ineffectual within the scale of history, it is
important because it explores how communication technology can play a part in liberating
marginalized people. There were thousands of Radio Alices all across Italy. With this
proliferation, we witnessed a removal of the binary of producer/consumer and the expansion
polyfocal transmissions. The limits of the explicit expand. This is a historical example of
The generation of year nine: youth revolt and the movement of '77. Libcom (blog). Accessed March 11, 2019.
https://libcom.org/library/20-generation-year-nine-youth-revolt-movement-77.
59
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subjugated people usurping communication technology towards enunciations of desire.
Guattari viewed this movement as analysis in the social field.
What is analytic in all of this? All of it was due, not only to the fact
that people there spoke up against the reigning ideologies, or that
they demanded, both for themselves and for others, more freedom and
more creativity...Through speech but also through technical and
material means, such groups succeeded in modifying what I would
call ‘collective modes of semiotization’...The analytic assemblage thus
does not exclusively concern individuals, groups and recognized
speakers, but also very diverse and heterogeneous socioeconomic,
technological, environmental, etc., components.60
As a spontaneous movement, Radio Alice gave a voice to the obscene. In the same way that
psychoanalysis seeks to provide a voice, a declaration, to name the subject, Radio Alice was
successful at such an enunciation on a national level. Desire was given a voice. The creation of
subjectivity that occurred through the communications of Radio Alice is much like the
transformations occurring within institutional psychotherapy. Communication channels have
a privileged place within desire. Bifo remarks:
Desire is a process of communication. Desire means creations of a
constellation of bodies and language. This is desire. The etymology of
the word desire comes from the Greek word for stars. Of course radio is
a privileged tool for creating constellation of people. The problem is
that at this time we are facing a very aggressive attack from the
power. I wonder if we can separate the problem of temporary
autonomous zones, zones of a collective desire, zones of autonomous
communication and the fear of domination, repressive production from
the power. I am not sure anymore. During the eighties and nineties I
was convinced that our task is the creation of an autonomous sphere
of desire, language and social production. Nowadays I am doubtful, if
we can protect our temporary autonomous zones, our desire, if we are
not able to stop fascism, to stop this new form of fascism which is the
connection of economic corporations and the machine of war.61
Félix Guattari, “Institutional Intervention” in Soft Subversions: Texts and Interviews 1977-1985, E
 dited by Sylver
Lotringer, Translated by Chet Wiener and Emily Wittman, Los Angeles: Semiotext(e), 2009, 42-43.
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As we venture towards an application of Guattari’s theory in today’s the post-mediatic society,
it is essential to remain aware of the position of desire within contemporary communication
systems. Certainly the recent rise in popularity of podcasts is one indicator that free open
communication systems are not only relevant to contemporary society, but necessary for the
defense of liberty. Individual interactions are vital to cultural transformations. The social
climate of the free radio resonates with the world today.

Economic factors such as lack of work and increasing unemployment of the over educated is
present in both eras. The emphasis of the interpersonal and its appeal to the working class
present in Italian movement can also be found in our social media machine today. This relays a
contestation between public and private activism. The free radio movement did not desire
more work, but rather anti-work. This notion is prominent today in the rise of cognitive labor
and influencer culture played out over social media. Squatting is digitally translated as
hacktivism. These are all acts of reterritorialization of previously cut off, striated spaces. Free
radios allowed, for the first time, a transversality of media. Multiple flows of information
allowed people to report from limitless localities. Free radios, like social media, emphasize
immediacy. Doing away with a delay essentially destroys the possibility of censorship.

As we begin to analyze contemporary social media and investigate future potentials, we have
the histories of the youth movement to guide us into this new reality. This is a reality with the
potential to escape the conservatism of both left and right, as well as the PC movement. New
channels of media can inspire and foster contemporary revolutionary activity. Bringing forth
the unstated gives a voice to desire.
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PART II

X. THE MACHINIC AGE
Guattari passed away in 1992. In the final years of his life, the introjection of the internet into
all aspects of human relations was just beginning. The resulting proliferation of information
presented an epoch shift that occurred (and is still occurring) through a coexistence rather
than sequence. Contemporary subjectivity is defined by this shift from mass media to
post-media, ushering in the age of machinic. This transition, however, is not a linear affair. It
is the messy and confused case of the post-modern, as explored by Lyotard, in which cultural
phenomena are not laid to rest for emergent phenomena to take their place. Rather, there is a
repetition and doubling up. We now maintain a history of concurrence. While mass-mediation
can result in a post-modern abandonism, characterized by lack of responsibility, the
post-media era maintains the potential for the reappropriation and resingularization of media.
Written in the final year of his life, Guattari remarks:
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This leads one to wonder whether the very essence of the
subject - that infamous essence, so sought after over the centuries
by Western philosophy - is not threatened by contemporary
subjectivity’s new ‘machine addiction’. Its current result, a
curious mix of enrichment and impoverishment, is plainly
evident: an apparent democratization of access to data and
modes of knowledge, coupled with a segregative exclusion from
their means of development; a multiplication of anthropological
approaches, a planetary intermixing of cultures, paradoxically
accompanied by a rising tide of particularisms, racisms and
nationalisms; and a vast expansion in the fields of
technoscientific and aesthetic investigation, taking place in a
general atmosphere of gloom and disenchantment.62
The appearance of both open platforms and closed circuits define the machinic age. The
possibility of a future in which machinic subjectivity and human subjectivity processally enrich
each other is still up for grabs for doom generations. New economic and industrial
subjectivications are now occurring after a period of the Christianization of western European
subjectivity.

Poster for the film The Doom Generation, Directed by Gregg Araki, 1995

Félix Guattari “Regimes, Pathways, Subjects” in The Guattari Reader, Edited by Gary Genosko, Oxford: Blackwell,
1996, 95.
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Guattari calls this historical zone The Age of Planetary Computerization. It is defined by four
processes:
1) A doubling of media and telecommunications of human and of machinic which
results in linkages to databanks and artificial intelligence. We witness this today
with the emergence of ‘the cloud.’
2) Artificial and man made elements replace raw materials. This depends of
human’s ability to reinvent practices that avoid ecological disasters and
irreparable damage due to pollution. The popularity of plastic produces its own
disaster of waste. Today man made elements seek to return to biodegradable forms in
an attempt to assuage the environmental stresses of landfills.
3) Massive influx of data and information which transforms the processing of time.
This can be witnessed with the reappropriation of leisure time as screen time.
4) A radical reassembling of the biological sphere of life. This is evident through a
shift toward trans politics as well as in bio-engineering.

These contemporary conditions of life can be manipulated to produce new singularities.
Guattari urges us to take the conditions of post-media and posit them as a combinatory
dissensus. He asks the question:

Why have the immense processual potentials brought forth by
the revolutions in information processing, telematics, robotics,
office automation, biotechnology, and so on up to now led only
to a monstrous reinforcement of earlier systems of alienation, an
oppressive mass-media culture and an infantilizing politics of
consensus? What would make it possible for them finally to
usher in a postmedia era, to disconnect themselves from
segregative capitalist values and to give free rein to the first
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stirrings, visible today, of a revolution in intelligence, sensitivity
and creativity?63
In Guattari’s time, the phenomena of social media had yet to infiltrate the entirety of our social
relations. Since then, social media has completely rewired the way humans communicate and
interact. It has revolutionized sociality. The organizational structures that history built upon
have essential collapsed into the smartphone. Social media represents the space between
what was once traditional broadcast and private communication. This space promotes various
scales of sociality as the network. The boundaries of social media are porous. They develop
rapidly and alter spontaneously through technological engineering and social use. Within
post-media, due to this new and mysterious creature we call technology, there is no way to
reduce and distinguish between the levels of mass and social. Therefore, post-media can be
understood as the totality of what was known as the mass media and social media. Welcome to
the feedback loop.

Surges of connectivity in post-media promote tense constellations comprised of cultural
factors, psychic dimensions and historicity, to produce our machinic subjectivity. The divide
between human/natural and technology/artificial has eroded. This chasm is the processual
creativity of our mental, social and environment ecologies that can either be opened up to
creativity or seized by fascist enterprises. We face an interconnectedness, a double process of
autopoetic-creative flow and ethical-ontological choice. Enveloped within the fold where
chaos and complexity coexist, multiplicities differentiate and remerge with a renewed
complexity. Machines negotiate the Universe of signs and the virtual. Their reference is

Félix Guattari “Regimes, Pathways, Subjects” in The Guattari Reader, Edited by Gary Genosko, Oxford: Blackwell,
1996, 103.
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infinite. The machinic promotes heterogeneity as it unsettles the determinant position of the
individual. Liberty has an essential responsibility to specificity and singularity.
Should we keep the semiotic productions of the mass media,
informatics, telematics and robotics separate from psychological
subjectivity? I don’t think so. Just as social machines can be grouped
under the general title of Collective Equipment, technological
machines of information and communication operate at the heart of
human subjectivity, not only within its memory and intelligence, but
within its sensibility, affects and unconscious fantasms.64
Guattari uses the television as a metaphor for the production of a polyphonic machinic
subjectivity: As you’re hypnotized by your favorite show, a dog barks or your neighbors fight.
Your attention is fixed on the screen, on the will-they-won’t-they moment. You are out of
body and out of time. In the back of your mind you realize you forgot to buy toilet paper or you
remember that you just got dumped, but never do your eyes disobey the screen. In this trance
your subjectivity is constantly returning back to you. Your territory is in perpetual
reterritorialization. The refrain of music and poetry composes your subjectivity as a steady
flow of circuitry. The television screen becomes a projective existential Territory, y
 et we don’t
perceive the self as all of these heterogeneous components. We exist beyond the individual, yet
we still obey the restriction to one, I.

It is necessary to update the composition of subjectivity in terms of our contemporary
machinic body. Today refrains are doubled as we do not sit in front of the screen but rather
the screen is affixed between the individual and the world, as a constantly expanding the
existential Territory. Everything proceeds through the refrain of the smart screen. We don’t
gaze at this screen, rather the screen is our lens through which we see the world. The screen

Félix Guattari. Chaosmosis: An Ethico-aesthetic Paradigm. trans., Paul Bains and Julian Pefanis. (Sydney: Power
Publications, 2006). 4.
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no longer informs, but rather is an active and reactive element in the production of the
individual and group subjectivity. This doubling dismantles the possibility of distinguishing
between of the actual and virtual. We exist in multiple planes. Post-media offers the potential
for resingularization and progressive heterogeneity through this refrain.

The processuality of subjectivity, the constant shifting and swelling and incorporating on the
semiotic level, both permits and proves the existence of nascent subjective forms yet to be
confiscated by the dominating forces of capitalism.
Guattari:
...one is forced to admit that there are very few objective indications of
a shift away from oppresive mass-mediatic modernity toward some
kind of more liberating postmedia era in which subjective
assemblages of self-reference might come into their own. Nevertheless,
it is my guess that it is only through ‘remappings’ of the production of
computerized subjectivity that the path/voice of self-reference will be
able to reach its full amplitude. Obviously, nothing is a foregone
conclusion - and nothing that could be done in this domain could ever
substitute for innovative social practices. The only point I am making
is that, unlike other revolutions of subjective emancipation - Spartacus
and other slave rebellions, peasant revolts during the Reformation and
social practices for the self-valorization and self-organization of
subjectivity are now within our reach and, perhaps for the first time
in history, have the potential to lead something more enduring than
mad and ephemeral spontaneous outpourings - in other words, to lead
a fundamental repositioning of human beings in relation to both their
machinic and natural environments (which, at any rate, now tend to
coincide).65
Metamodelization operates on the axiom that the formation of subjectivity can be fused to our
more practical capacities in an ontological pragmatism in order to dislodge from structures
that operate purely as closed systems. These closed systems manifest as rule, law, order and
F
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they act as impositions on the possible. They organize based upon a forced consensus.
Technology and media have been confiscated by capitalistic injunctions to then be inserted
into the level of the production of value. They are active agents of our existence, steering us
towards profit rather than the enrichment of experience. The acceleration of communication
has resulted in a pseudo-singularization through immediate fulfillment of identity bound
representations of desire. Technology has provided us with intimate access to desire as a
thing, as consumption, when we should be concerned with the intimacy of desire itself.
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XI. DIGITAL DOPE

Screenshot from Prius Online

Instagram, as a dominant form of contemporary social media, fails to latch onto and explore
the revolutionary potentials of post-media. It is a platform for new constructions of identity
that reifes the super-ego and traces, like an infection, the linkages drawn from networks of
various ecologies. This app is a virtual space that functions as the stage to play out the
theatrics of group phantasy. Instagram territorializes domains that were previously contained
to the individual level, resulting in a fragmented, schizoid position of the self. The immediacy
and urgency of instagram solidifies a full integration with a technological appendage as the
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body extends beyond the smartphone, our first digital organ. A totality of values have been
reconstituted through this new dimension of representation and communication, making it so
that even if an individual refrains from logging into these new networks, they are still prey to
its power and rule. It is a new society. Participation is automatized and existence is forced to
circulate through yet another system of control. History itself is now fascism. Critical analysis
of the post-media mediation of the personal, social, and technological sectors of our existence
offers a way to conceive of a metamethodology to counterbalance subjugation.

Instagram reinforces capitalistic and semiotic oppression through verticality and
horizontality. The seriality of scroll hypnotizes, promoting standardization as a horizontal
movement, while vertical power hierarchies doll out shards of dominance in the form of the
like. In creating a new social, it is both political and religious. To like a post is a vote for a
populist dictatorship. To post is to participate in communion, social validation and its rewards
as the new sacramental bread. God becomes an algorithm. This is a Universe of indifference,
where quality is quantity and a new economy of human value is drawn up accordingly. Under
the image, human relations are restricted to an unchecked empiricism. Failure of a collective
analysis of the subjective ramifications of our rapid integration with social media and
technology will leave us with a scientific reductionism imprinted upon our most private and
chaotic splinters of subjectivity. Post-media triggers a new permeability between individual,
group, and machinic relations, resulting in collapse of the actual/virtual divide. This volatile
reorientation of communication has erupted into new languages, new anxieties, new
isolations, and an ultra fragmented conception of identity. If we don’t activate analysis of these
new power flows, our relation to singularity will be lost and we will be left with a retrenched
identification to a cold and senseless system.
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Guattari believed drugs didn’t just come in small plastic baggies. A drug could be any
mechanism that provides one with the sensation of belonging to a group, of forgetting oneself.
He uses examples such as rock-n-roll music or being a part of a club to draw the metaphor of
the drug (or doping) into modes of everyday life. Today, the metaphor becomes literal- there
need not be any external substance to alter our brain and behavior. Cognitive neuroscience
has been used against us by social media engineers to manipulate our own brain chemistry in
order to render us as automized consumers. Reward stimuli activates dopaminergic pathways
that urge us to repeat actions that first supplied the dopamine high. This concept is called
operant conditioning and was first introduced by BF Skinner in the 1930s.66 Engineers residing
in Silicon Valley use this to their advantage. They capitalize on our dopamine reward systems,
actively transforming their users into addicts. It’s a technique called brain hacking. Instagram,
facebook and snapchat all operate with algorithms that withhold and then overwhelm the user
with rewards of social validation through rhythmic releases of likes. Corporations use our own
dopamine like the strings on a marionette.

One example of the fritz of machinic subjectivity occured in South Korea in 2010. A new
mother and father grew so obsessed with caring for a virtual baby in a computer game called
Prius Online that they completely ignored their own infant. Eventually, their child passed away
at 3 months old due to neglect.67 While this is an extreme case, instances of individual
subjectivity becoming completely overridden by technology is a commonplace. Teenagers
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dying from exhaustion due to their addiction to computer games is now everyday news.68
Addiction to technology is an accepted aspect of contemporary life. Digital manipulation of
dopamine has taken over our most basic needs as a human. Virtual ecology has displaced
biological functions. What of our species will survive?

When we participate in these systems, we sacrifice organic social relations and a sense of self
to algorithms put in place purely for consumption. There are no participants in social media,
not even users, only addicts. This is a new envelopment of social manipulation by capital,
mediated through technology, and it exemplifies a system that has successfully altered
subjectivity on a mass scale.
Guattari:

Subjective formations concocted by dopings can either get things
moving again, or kill them slowly over a low flame. Behind all
this there are possibilities for creation, changes of life and
scientific, economic and even aesthetic revolutions.69
In the case of instagram, the creation of machinic subjectivity is being roasted over low flame.
In our post-media reality, we are never alone. We are constantly negotiating data blitzes which
we invite as the wonders of connectivity. Let us not mistake this connectivity for collectivity.
Connectivity denotes the insistent plugging in, the inherent reproduction of power
arrangements, and an over saturation of content. Collectivity, on the other hand, transforms
the individual with its vast organizational assets and psychic material in order to bring about
the subjective emancipation of the group. Collectivity, bounded by desire, concerns itself with
enunciation. It is beyond the individual. Collectivity enspheres singularity. Connectivity, by
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comparison, is an overcoding of collectivity. Connectivity proliferates the transmission of data
while truncating reception down to a binary. We have the like or the absence of the like. This is
a product of anti-production.

Anti-production has always been at the heart of production and the heart of capitalist desire.
It creates a lack for capital to seize upon. The abundance of anti-production today has resulted
in the progressively imaginary and circuited nature of value. This is in reference to virtual
economies, but also to language. The roar of cryptocurrency, the dramatic lunges and
retractions of stock, or the cacophony of fear traipsing around as political debate, are all
players in a general confusion and apathy that will ultimately lead to paralysis.
Anti-production feeds off of the group and takes on the appearance of the production of new
subjectivity in order to increase its authority, yet, within this crisis, the revolutionary
capacities of social media remain. While acknowledging the ramifications of a corporatized
regulation of digitized life, it is clear that post-media has the potential to ignite
subjectivization on a mass scale. Contemporary theorist, James Bridle:

If we do not understand how complex technologies function,
how systems interact, then we are powerless within them, and
their potential is more easily captured by selfish elites and
unhuman corporations. Precisely because these technologies
interact with other another in unexpected and often-strange
ways, and because we are completely entangled with them,
this understanding cannot be limited to the practicalities of how
things work: it must be extended to how things came to be, and
how they continue to function in the world in ways that are
often invisible and interwoven. What is required is not
understanding, but literacy.70

James Bridle. New Dark Age: Technology and the End of the Future, Brooklyn: Verso, 2018, 3.

70

88

It is up to analysis to develop this literacy, to steer this subjectivization towards an
emancipatory discourse. Demanding transparency from big business conglomerates is vital to
the process of appropriating technology towards the enhancement of connections; towards
singularity, a greater self-esteem, a more enjoyable and meaningful way of life, etc. Is it
possible to conceive of systems that activate reward centers in the brain through political
activity and social awareness in the same way social media exploits dopamine to make us
hunger for more? Technology has provided us with new methods of collective creation, new
forms of expression to organize and subvert. We have been catapulted into a mutant Universe
in which we can create our own value. If future evolutions of subjectivization are to be
emancipatory by nature, we must engage in a never ending re-examination of machinic
production, of artificial intelligence and deep learning, as materials of our subjectivity. The
growing sensibility and intelligence of machinic subjectivity is the most intense subjective
transformation humanity has ever encountered. The task is not to distinguish between what is
man and what is machine, nor is it to parse what is the mass and what it the social. There is no
room for nostalgia here. Rather, our task is to critically approach post-media, its effects and
potentials, in order to take hold of the revolutionary capacities available to us. New formations
of technological communication can reconstitute power. This is the possibility of revolution or
a revolution of the possible.
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XII. THE CRISES OF COMPUTATIONAL THINKING
By its nature, there is no tangible evidence of anti-production, however there is data. Many
companies today advertise products that are not yet in existence. Mock ups of potential goods
litter the e-market. Images of memorabilia such as t-shirts, mugs, mouse pads, etc., show off
limitless possibilities of content as design. Memorabilia without memories. Not until an order
is placed does the product come into its physical form. A monetary transaction acts as the
fertilization of material becoming. We owe this vastness of creativity not to human potential
but rather to the repetition and mindlessness of algorithms. While this type of anti-production
represents a libidinal surge of the infinite, it flirts with an acceleration into the unknown. This
is an example of what James Bridle calls computational thinking:

Computational thinking is an extension of what others have
called solutionism: the belief that any given problem can be
solved by the application of computation. Whatever practical
or social problem we face, there is an app for it. But solutionism
is insufficient too; this is one of the things that our technology is
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trying to tell us. Beyond this error, computational thinking
supposes - often at an unconscious level - that the world really is
like the solutionists propose. It internalizes solutionism to the
degree that it is impossible to think or articulate the world in
terms that are not computable.71

In 2013 Amazon’s repetitive algorithms took a dark turn when they started suggesting T-shirts
that read variations on the theme: KEEP CALM AND HIT HER and KEEP CALM AND RAPE A
LOT. The T-shirts were generated by an algorithm engineered by the company Solid Gold
Bomb. This is an example of a company as a function: a database of some 700 popular words
on the internet are shuffled into different combinations and plastered onto potential products.
After public outcry, founder of Solid Gold Bomb, Michael Fowler, commented on the
production model:

It's a numbers game, a quantitative culture. It's never been
about taking the time to develop a beautiful design.72

James Bridle, New Dark Age: Technology and the End of the Future, Brooklyn: Verso, 2018, 4.
Jose Pagliery, “Man Behind ‘carry on’ T-shirts Says Company is Dead” CNN Business, March 5, 2013,
https://money.cnn.com/2013/03/05/smallbusiness/keep-calm-and-carry-on/index.html.
71

72

91

Quantitative culture is at the heart of full automation and represents a tireless need fueled by
speculative desire. This is the new marketplace. Replacing human creativity with automatic
repetition, born from recombinations and reiterations of the sediment of popular culture puts
the human in the backseat to machinic intelligence. We have created a system, a new territory,
that harbors no responsibility to man nor to the betterment of society. Rather it’s lust for
exponential growth adjudicates the value of the human with a robotic rubric.

Companies like Amazon and Uber uphold standards of productivity to inhuman markers. This
results in new levels of labor alienation and worker exploitation. Complicity on the part of the
public through continued support of institutions that deny unions, dismiss worker’s quality of
life, and practice environmental negligence and exploitation is systemic. While lack of
consumer consciousness is not a new phenomena, technology’s ability to mindlessly deplete
the natural resources of our planet as well as rewire our social relations, makes it apparent
that we are in a new machinic epoch. This transition demands a new awareness. James Bridle,
describes our current times as a New Dark Age:

We have been conditioned to believe that computers render the
world clearer and more efficient, that they reduce complexity
and facilitate better solutions to the problems that beset us, and
that they expand our agency to address an ever-widening
doman of experience. But what if this is not true at all? A close
reading of computer history reveals an ever-increasing opacity
allied to a concentration of power, and the retreat of that power
into ever more narrow domains of experience. By reifying the
concerns of the present in unquestionable architects, computation
freezes the problems of the immediate moment into abstract,
intractable dilemmas; obsessing over the inherent limitations of
a small class of mathematical and material conundrums rather
than the broader questions of a truly democratic and egalitarian
society.73
73
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Our interdependence on technology and on forces we are unable to see and not meant to
understand, presents us with the responsibility to work towards an analysis of these new
modes of thinking and production. In this new territory, where the social exists through social
media, group relations are emphasized now, more than ever. The false image of individuality
is promoted through the valorization of a leader. It secretes an imaginary of eternity and
proliferates upon death. The simulacrum calls upon the limitless and self-incrimination of
going mad. Within instagram we are becoming-wolf. We exist as one in a pack, within a social
machine, and are even supplied with pseudonyms, the language of emojis, and the metaphors
of memes. Identity bifurcates with the emergence of a pictorial other-ego, the cadaver, or
Janus. In a territory that is constantly being rebounded to capital, these entities traverse
different registers of meaning, of the actualized and the incorporeal Universes.

If future post-media machines are to be used in the revitalizing of our existence, they must
accommodate a heterogeneous reception of polyphony and work towards the preservation
and expansion of the multidimensionality of our connections. Post-media machines must
work towards the production of meaning, not content. They must go beyond computational
thinking. Bridle:

Just as global telecommunications have collapsed time and
space, computation conflates past and future. That which is
gathered as data is modelled as the way things are, and then
projected forward - with the implicit assumption that things will
not radically change or diverge from previous experiences. In
this way, computation does not merely govern our actions in
the present, but constructs a future that best fits its parameters.
That which is possible becomes that which is computable. That
which is hard to quantify and difficult to model, that which has
not been seen before or which does not map onto established
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patterns, that which is uncertain or ambiguous, is excluded from
the field of possible futures. Computation projects a future that is
like the past - which makes it, in turn, incapable of dealing
with the reality of the present, which is never stable.74
Instagram is ruled by the visual. While the image offers certain liberties, it also imposes stasis,
a certain death. The image, both as an ionic copy and as a phantasmic simulacra, is a
reinforcement of Thanatos and faciality. It is a reduction to one language and a proliferation of
others, resulting in a devaluation of the self. We become a copy of ourselves. Life is qualified
through a pictorial representation of life, as if we are always remembering, as if it’s already
happened. The phantasies created through group relations cannot be discarded or ignored.
Guattari warns of irrational acts, wild gestures and suicidal behavior if group phantasy is not
provided its breadth of expression. A rise in religious fundamentalism and white supremacy
are contemporary symptoms of this fact. Erraticism will continue to bubble up until phantasy
manifests itself in the order of representation. Group phantasy can produce malignant
creatures, the real of the nightmare. If we do not analyze these phantasies, we risk falling into
the impulse toward death.

The United States fallen into this impulse. The election of Trump is a direct result of
manipulation of social media for undemocratic ends. It is now understood that Cambridge
Analytica provided psychographic targeting to aid in Trump’s victory.75 Beyond the legal and
political implications of this fact, the 2016 presidential election marks a historical turn toward
computational thinking. The citizen has been transformed into the surveilled.
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Reliance on the computational logics of surveillance to derive truth
about the world leaves us in a fundamentally precarious position.
Computational knowledge requires surveillance, because it can only
produce its truth from the data available to it directly. In turn, all
knowing is reduced to that which is computationally knowable, so all
knowing becomes a form of surveillance. Thus computational logic
denies our ability to think the situation, and to act rationally in the
absence of certainty. It is also purely reactive, permitting action only
after sufficient evidence has been gathered and forbidding action in
the present, when it is most needed.76
Awareness of the potential for the corruption of social media is intrinsic to any fundamental
reformation of power in our globalized context. Understanding how computational logic has
reconstructed our values and productions of truth are required in such a dialogue. We are
essentially positioned within a blackhole of knowledge. In order to rethink, we must account
for our collective logic and the histories that got us here, from multiple different perspectives
and with different conceptual languages, in order to avoid the pitfalls of any one particular
methodology. We require metamethodology. In examining how technology uses information
from social media for the seizure of political power, it is also vital to analyze figures like
Trump as a symptom and expression of our culture and group subjectivity.

Trump is the seepage of social entropy and he carries a scythe. As a result of collective
phantasies, a hateful, ignorant menace, known for its tangerine complexion and a crown of
bird’s nest, haunts our subjectivity with an unprecedented potential for destruction. Trump is
not as much of a political figure as he is a construction of a global network of powers and of
capitalist overcodes. He was not just created by identity struggles, nor solely economic,
territorial, and ecological strife, but also by the Universes of language, of currency, of
distortions of faciality and capital. He is a phantom of post-media, a collective misrecognition,
76
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a bad egg that fertilizes overproduction. As the spawn of capitalism, his power sprung forth
from dissensus absorbed for quick, short sighted victories on behalf the subject group. With
the utterance of covfefe, political discourse collapsed into semiotics and the fear of alterity
reached a critical blabbering head.

The mobilization of group phantasy as a product of computational thinking provides individual
leaders like Trump an unparalleled potency. As an imaginary of desire, a leader is an
unconscious manifestation of the group. Group fusion occurs across social media like a
combustion while activating common praxis. T
 he group takes on the role of the mirror stage,
drawing on an intersubjective reciprocity, and provides for the group subject, a sense of unity,
the rapture of belonging. This is the doped void.

When group phantasy takes on the form of a leader, desire is concentrated around this person,
and the leader is transformed into a signifying mirror. If a collective repression (that tied to
economic failures or social inequalities for example) inserts itself within history, it will erupt
in a collective identification. Whether it’s a punk idol or despot, group phantasy defines
history. How do we understand Lenin’s masses with the emergence of our new technological
speed? The songs of collective phantasy whisper in our ears, do you want to have something of
the eternal?
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XIII. VIRTUAL POLITICS
In present day, a discussion of the production of subjectivity requires a discussion
surrounding the imminently unfolding digital. The subjectification process is now intertwined
with multiple refractions of identifications available online for all the world to see.
Constructions of online identities are the material that compose a new virtual ecology. The
expanse of the internet acts as universal void, making governmentality in the digital realm is
an obscure and complicated terrane. If we consider that politics is constituted by citizenship,
and that citizenship is constituted by the body, then politics is also constituted by locality. In
this digital void however, the citizen is disembodied and locality is absent. Our traditional
understanding of the political, of how law affects our body, and how it relates to our
constructions of identity, becomes complicated and limits are rendered obscure. The virtuality
of the digital realm creates a politics of opacity.

While traditional political discourse emphasizes the physical, in the online community, we
exist as formless constructions of identity. A username replaces our birth name and dissolves
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any hints of cultural heritage. What does it mean to be political without the presuppositions of
the organic body? How is the machinic production of subjectivity political? The
disembodiment of the virtual both confuses and enriches the relations between lifeforms,
citizenship and our enunciative capacities.

We believe that issues concerning a particular minority should be voiced by that minority. We
believe that the needs of an individual or group should be articulate within that individual
subjectivity or group subjectivity. Yet on the level of legislation, representation is still painfully
lacking. This is evident today with the on going controversy surrounding abortion rights. In
today’s world, once you make a social media account or log into a chatroom or comment
section on any given article published online, you have the ability to be whomever you please.
Participating in online dialogues automatically recreates subjectivity, even further, it allows
for the individual to actively create their own reality. By stating that you are this or that
person, you become them. This phenomena transforms politics because, all of the sudden,
your citizenship is altered at your will. The individual gains immediate access to group
dialogues and experiences that were previously out of range.

Solaris, directed by Tarkovsky, 1976
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The internet destroys history so that anyone can claim to have a position of immanent
knowledge in polyphonic power plays. This process has the potential to promote
underprivileged voices and give a platform that is so necessary and yet has been so lacking
within government. It raises up community issues to a global scale. It also marks a departure
from a biological understanding of agency, of how a human, with individual and within group
subjectivity, can be an agent of change.

Currently, the pendulum of popular opinion has swung back with the force of an anvil against
white male heteronormativity. With new buzzwords such as mansplaining and toxicity,
movements that interate particular feminist matters gain momentum faster than every before.
They also lose steam and dissolve into obscurity at a quickening pace, falling to the wayside
with the spasms of our truncated attention spans. Contemporary political debate still seeks to
find similarities between positions. Consensus condemns heterogeneous components to either
stand in line or fall away. Politics would not be necessary in a perfect homogeneity, but this
certainly is not our reality. In the machinic age, politics must work towards a discourse of
disensus. Polyphonic productions of subjectivity can and should enrich dabate, we just need
the right communication tools for such an enrichment. The promotion of difference can
revitalize political discourse. The production of subjectivity and the proliferation of
heterogeneity is the very threshold for the potential of politics.
A subjective phenomena refers to personal territories - the body, the
self - but also, at the same time, to collective territories - the family,
the community, the ethic group. And to that must be added all the
procedures for subjectivation embodied in speech, writing, computing
and technological machines.77
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We have a whole new realm of subjective phenomena through the digital. We have also
witnessed the gravitation of phobias. They move toward each other to produce intense pockets
of racism, sexism, classism, etc., as an overall distrust and unwillingness to confront the other.
These intensities produce machinic phantasms. Like a hallway of mirrors, the void projects
tastes back onto the individual, giving a sense that opinion is fact and that fact is imminent.
Why is there such a tendency toward foreclosure on diversity? Maybe it is because the
machinic void is an unfamiliar and chaotic space. The open permeability of the internet
intensifies subjective elements and concretizes them in an alternative reality. Being online,
becoming virtual, is not a representation or depiction of the self, its a component
subjectivation that is no more or less real that the organic body.

Political systems in the age of the internet literally codes law into the atmosphere. While
freedoms take up new spaces through digitization, the power to censure, rewrite and silence
certain sentiments grows as well. Entire populations and movements can be deleted with a
tiny flick of an index finger. We offer up ourselves as data without a second thought, but with
everything we gain through the unlimited potential of the internet, the risk of deletion looms.
This is evident in cancel culture. We are currently enduring the byproducts of an internet
confiscated by facist forces.

How do we take advantage of the communication potentials of the internet without invoking
computational thinking?
This will involve the appropriation of Guattari’s metamethodology to enrich the diversity of
approach. The shift into the machinic age denotes technology’s hand in the pot of our
subjectivity. Machinic and human intelligence breds unknown forms. Analyzing the
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production of subjectivity mediated by new and rapidly evolving communication technology
requires not a reading of any particular methods, but a literacy of the interconnectedness of
our age. Literacy is a metaphor in Bridle’s metamethodology:
True literacy in systems consists of much more than simple
understanding, and might be understood and practiced in multiple
ways. It goes beyond a system’s functional use to comprehend its
context and consequences. It refuses to see the application of any one
system as a cure-all, insisting upon the interrelationships of systems
and the inherent limitations of any single solution. It is fluent not only
in the language it uses to talk about itself and to interact with other
systems - and is sensitive to the limitations and the potential uses and
abuses of that metalanguage. It is, crucially, capable of both
performing and responding to critique.78
It is only through such a literacy and metamethology that we can begin to sort through the
rich and intricate texture that is subjective relations and their political consequences.
Communication technologies have the potential to imbue political discourse with a literacy
founded in heterogeneity. Managing the vast complexity of social and environmental issues we
now face demands it.

The upsurgence in grassroot campaigns across the american landscape today is a testament to
potentials of mobility provided by technology. The 2016 presidential election was a wake up
call. The climate of corporatization, of greed, corruption, passivity and repression must
immediately be taken on by politicians, organizations, and individuals that seek out collective
assemblages of enunciation. We can unite as self-taught, self-organized, self-sufficient, yet
interdependent communities by using the permeability of communication technologies to
liberate desire like a virus. Alexandria Ocasio Cortez is a prime example of the progressive
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political potentials within the machinic age. Moving towards micropolitical expressions,
subjugated groups can find their own voice based upon geographical specificity with respect to
the unique needs of a community all the while maintaining networks on a global level.

Colonalist exports of infantilization and white washing which dominate law making today can
give way to expressions of desire. Technology expands the reaches of knowledge. Access to the
internet is access to the infinite. We are formed through the digital. Therein lies radical
potentials for organizing political movements. Not only can the internet broadcast vital
information almost instantaneously, it promotes connections and communications previously
denied to subjugated groups. Oppression can be counterbalanced by self expression. This is a
politics of desire.
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XIV. THE ECOSOPHIC PERSPECTIVE
There is a poignant shift in Guattari’s work towards environmental concerns. It seems only a
natural progression for the project of subjective liberation to become invested in the most
rudimentary site of subjectivity: the earth. As the delicate balance of the organic looks and
feels increasingly like a ticking time bomb, the pursuit of a radical transformation of
subjectivity becomes the pursuit of an ecological subjectivity.

Guattari ran as a candidate in Parisian elections in 1992, positioned between 2
environmentalist parties: Les Verts and Génération Ecologie. While he was not elected into
office, his attempts at a political career reflected a genuine desire for a eco-conscious iteration
in politics along with the social and environmental reformations that come with it. His
campaign was an aculmination of a hypercomplex philosophy based in the real world, with
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concrete political aims and progressive social involvement. This engagement is articulated
theoretically one of his last works, The Three Ecosophies (1992).

Ecosophy offers a holistic approach towards life’s present plagues that absorbs the rapidly
accelerating interconnected nature of the world today. The ecosophical perspective is an
apparatus for future formations of life. Based upon his observations of the Minitel system,
Guattari outfitted his concepts for the complexified technological connections we experience
today. Guattari constructed an analysis fit for the world he knew was coming. We currently
require a philosophy that provides for the digital at the juncture of climate change. Ecosophy
is such an attempt. Ecosophy traces the interconnected mental, social and environmental
registers to offer the possibility of a totalizing transformation within each particular register
and as a whole. Ecosophy involves a unique resingularization of each domain.

This method promotes the examination of specific issues from a perspective beyond their
traditional contexts. For example, mental upsets should not just be considered as a product of
the brain or existential issues, but also through social factors, such as conflicts within the
community, and ecological elements, such as pollution its effects on agriculture. The
ecosophical perspective works through any and all arrangements or linkages. Social
conditions are given their own specific literacy by way of individual subjectivity and
environmental well being. Rather than approaching climate change solely through scientific
advancements and legislation, the health of our planet is also dependent on every single
individual, as well as various combinations and recombinations of groups, and the
composition of the entire global population. The environment itself is a subjective becoming.

The ecosophical perspective does not totally exclude a definition
of unifying objectives, such as the struggle against world
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hunger, an end to deforestation or to the blind proliferation of
the nuclear industries; but it will no longer be a question of
depending on reductionist, stereotypical order-words which only
expropriate other more singular problematics and lead to the
promotion of charismatic leaders.79
Ecosophy is an ethico-political articulation that seeks to greet complexity not with the
dumbing down of generalizations, but with the readiness to seize various levels of entry into
the opaque. Social ecosophy takes on modifications in the way we live within couples, families,
communities, urban settings etc., to produce new systems that respond to our group being.
Mental ecosophy concerns itself with the subjective relations of the individual, of how we
relate to the body and to existential quandaries such as time and mortality. Such an evolution
on this level is dependent upon our ability to reform the standardization and numbing effects
of mass media and on the success at which we can appropriate the constructions of identity
within our virtual communication systems towards singularization. Guattari saw these
transformations as occurring through the transition from mass media to post media.

For environmental ecosophy, it is only through modifications on the mental and social
registers that can we then anticipate a new ecological equilibrium. Subjectivation in every
direction, in all forms, must be constituted by a hope for salvation of our natural world. Only
time will tell if it is a false hope. In an eerie and prophetic fashion, Guattari began to iterate an
ecosophical analysis in 1992 pertaining to Trump:
In the field of social ecology, men like Donald Trump are permitted to
proliferate freely, like another species of algae, taking over entire
districts of New York and Atlantic City; he ‘redevelops’ by raising
rents, thereby driving out tens of thousands of poor families, most of
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whom are condemned to homelessness, becoming the equivalent of
the dead fish of environmental ecology.80
Has this algae taken over the infrastructure of global politics ? Are we a planet of dead fish?

The Salton Sea, photo by David Kidd

Guattari’s comments on Trump demonstrate how ecosophy assumes disparate logics. The
production of subjectivity involves the interplay of all three registers. Given that each register
has a different logic, they can all be made intelligible through a logic of intensities. It works
toward the creation of new metaphors. It is a new art.

This new ecosophical logic - and I want to emphasize this point
- resembles the manner in which an artist may be led to alter
his work after the intrusion of some accidental detail, an
80
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event-incident that suddenly makes his initial project bifurcate,
making it drift [dériverl far from its previous path, however
certain it had once appeared to be. There is a proverb 'the
exception proves the rule', but the exception can just as easily
deflect the rule, or even recreate.81
Within ecosophy, we are all artists seizing upon the courage and conviction that stirs within
our creative capacities. This creativity, full of its spontaneous detours born from the
ramifications and reverberations of chance, draws from the vitality of desire. We can choose to
live within a prophecy of doom and planetary destruction, or we can mold with a clay as
sensual as our flesh; the production of subjectivity as our palette. Traveling through the 3
registers is the art of transversality.

The reconquest of a degree of creative autonomy in one
particular domain encourages conquests in other domains - the
catalyst for a gradual reforging and renewal of humanity's
confidence in itself starting at the most miniscule level.82
Inspiration knows no insignificance when our days pending, when we wake in the shadow of
expiration. The revitalization of the natural world has a certain and catastrophic temporal
limit. Infinite problems to be met with infinite solutions. This can easily lead to massive
confusion and overwhelming feelings of despair. Such a response of passivity is precisely what
Guattari sought to dispel. Politicians persuade with an all knowing attitude that their platform
knows the path. Scientists seek to prove through statistics that they have the formula.
Capitalism convinces us that with their product, we can achieve a sense of wholeness. The
profound and enraged rupture of the United States indicates that these strategies are failing.
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Ecosophy wages the war knowing that there is no univocal solution to our current quandaries.
Reorganizing our approach to these issues with a respect for their complexities offers a
glimmer of potential. It is the creation of a new literacy through metamethology. New
metaphors that reposition us within history. We can reach an analysis that fosters creative
uprisings to counterbalance forces that actively work against quality of life for all sentience
and the health of the planet as a whole. The organization of matter within the environmental,
social, and mental register proposes such an approach. Ecosophy offers us the opportunity to
become artists of desire.
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XV. CHAOSMOSIS
Deploying the ecosophical perspective toward the contemporary conditions of existence
marks a shift in paradigm. God never died, we just renamed him science. Our prayer moved
from prophet to profit. In such an era, truth is reduced to binarism. From the refrain of the
ethico-scientific paradigm, our evolutionary understanding of heterogeneity has evolved
beyond the survival of the species, to the survival of heterogeneity itself. It is precisely this
evolution of heterogeneity that heralds in the ethico-aesthetic paradigm. This paradigm is the
ecosophic object. Guattari named it Chaosmosis. It would be his last book. Chaosmosis
pronounces the shift towards liberation of alternative subjectivities:

All dominant subjectivity is constructed to prevent this
alternative which I refer to as chaosmic, in the interplay
between complexity and chaos. Everything is done to erase
what, from the side of creation, of an opening onto the world,
can disturb it.83
This is not a shift from one model of thought to another, but rather towards metamodelization.
It is the complexification that goes from interdisciplinarity to transdisciplinarity to further
still, transversality.
Félix Guattari, “Toward a New Perspective on Identity” in The Guattari Reader, Edited by Gary Genosko, Oxford:
Blackwell, 1996, 215.
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Transdisciplinarity must become transversality between science,
the socius, aesthetics and politics. If, as Marxists with their
historical materialism believe, there is no science of politics, there
is by contrast a necessity to rethink a politics of science. As a
dialectic counterpart, politics ought to rethink as a transversalist
domain; it ought to leave its usual arenas and its focus on the
media, so as to arrive at a reappropriation of technique and
science (which are oriented solely towards profit, and lead to
aberration and catastrophe, particularly in the ecological
domain) by the fabric of the social: a politics that is closer to the
ecosystems of everyday life and yet with a grasp of the major
stakes for the planet. At this point in history, humanity is for the
first time responsible for its destiny as a species, and beyond
that, for all living species and the future of the bio-sphere. But it
is worth adding a necessary protection and optimal
development of incorporeal species to living species. Cultures and
forms of sensibility alike are threatened. Science cannot content
itself with studying these evolutions passively. It is required to
intervene, to commit itself.84
In the ethico-aesthetic paradigm, the chaotic depths stirred from aesthetics and the
heterogenesis developed from science are absorbed in a virtual ecology and return again as
hypercomplexity. Up to this point we have been subjectively inbred. The ethico-scientific
mode of thought legitimized itself through reductive models to render an ontology
insufficiently equipped to care for the pluralism of our Universes. Science alone is closed
system based upon binaries that come together to form the vertical poles of our existential
holding cell. If science is given ultimate authority, the individual is robbed of their singularity
and aesthetic potentials are abandoned. We have abdicated life’s greatest constructions to
science alone; existence subsequently reduced to algorithm.
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Guattarian aesthetics deviates from Western philosophy’s concerns of beauty to arrive at the
artistry of subjectivity. The issue for schizoanalytic aesthetics develops around the perception
and semantics surrounding the social body. Chaosmosis is the plunge into the materials of
sensation. In mutant Universes, we are more than the numbers that link us to social security
or those denoting the stature of our spending. In this metamodelization, every individual and
every group creates their own models of subjectivity based upon their specific territory and
network. The ethico-aesthetic rejects a Freudism dualism that tethers the unconscious to a
mythic past. In this new paradigm, the unconscious is one model among a multiplicity.
Tran-subjective components such as models of cognition, myth, family, etc., and the way in
which they drive or inhibit are all singular reference points that come together to configure a
cartography and provide for the creation of collective assemblages of enunciation.

Chaosmosis offers a new approach towards the creation of subjectivity that takes into account
the specificity of subjectivity. In virtual ecologies, poetics merge with human institution in a
post-algorithmic design and ontological pragmatism. Chaosmosic analysis holds an
expeditionary creative potency, blending new interactions and points of disjunction to
articulate totally experimental and foreign forms. New Universes of value and reference
reorient subjectivity toward a processual resingularization. Everything must constantly be
redefined to secure authentic relations, to evade glorification and reification of capital, to
confront the other. Chaosmosis ignites ruptures of signification. This is not just a new social
media or new communications, but mutant subjectivities like never before. Between
complexity and chaos, we can counterbalance the rapid planetary degeneration we now face.
This paradigm shift remains an ethical decision: are we devoted to virtual and creative
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processuality that enriches the possible? We answer this question by working towards the
creation of new chaosmic communications systems. Our praxes must match the drapes.
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XVI. THE TASK
How do work towards aesthetic technologies that foster enunciations of desire? How do we
make post-media machines operate like a work of art?
The task is not to objectify and reify our contemporary pains and punishments, but rather to
analyze and invent alternative phenomena that exalt not the phantasy of death, but the dreams
of desire. We can be moved by attraction and production ... by anti-repulsion... This process
involves rejecting the Thanatos driven psyche of Freud in favor of Eros. We must concern
ourselves with an analysis and cultivation of our desires beyond death to pursue new modes
and alternative forms of post-media. Group phantasy can also counterbalance the horror it
resurrects. It is not necessary for phantasies of destruction to end in physical violence, but this
energy does require its own space for expression. These death phantasies can be
transversalized as an abreaction: they can be transferred to a dislocated existential Territory.

This doesn’t delete our hijacked desires toward death, but it does produce an original overflow
to assemblages that can sufficiently forge expression. We must find a way to encourage this
process through the management of post-media machines. Phantasies of subjective liberation
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have the ability to neutralize the phantoms of oppression already in place. We must pursue the
advancement of revelatory systems that provide drives toward death with the adequate space
to produce new life, in every aspect of life.

Today we have access to an infinite database of snuff and hardcore porn. We can watch the
cold annihilation of military drones and the beheadings of ISIS from our own beds or on the
train to work, and all the while remain unaffected. Our presidency presumes apathy. Over
stimulation has reached desensitization. Are we truly a people of passivity? Consumption and
proliferation of such content is an expression of our collective desire: denial of death,
adversity toward irrationality, and the refusal to confront the other. They are real examples of
the expanding limits of the explicit and indicates a general loss ethical consciousness. There is
however, an opening in the wall that some are trying to build.

The new subjectivity of guilt, contrition, body marking and
sexuality, of redemptive mediation, is also an essential piece of
the new social apparatuses, the new machines of subjection
which had to construct themselves from the debris of the late
Roman Empire and the reterriorialisations of feudal and urban
orders yet to come.85
Is it possible to define what is celebration and what is sublimation in today’s world?
Conversations surrounding genetic engineering, AI, or post-humanity are swarmed by locusts
of dissension as we rapidly approach the final debate. We do not need to overcome
disagreement and dissenting opinion in order to reach a thoughtful and benevolent conclusion
to these concerns. Species never converge on one god. We must commit to approach these
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conversations with the complexity and heterogeneity they deserve. In doing so we can forge a
new enunciation of desire.

We must collectively imagine a social media machine, a way to technologically mediate human
life, that promotes such complexes of subjectivation. There exists such an innovative
apparatus for our engineering that allows individuals to communicate through multiple
different existences, living digitally as a man, woman, trans, as multiple races or polyphonic
beings across all of geography. These are the potentials of social media. It can transform the
way we feel about our own identity and towards our abilities to unite and revolutionize as a
group. The same revolutionary potentials of the delirium of our sleep and of the schizo is also
activated when we produce ourselves as digital entities. We have manifested our own Universe
as the technosphere. We must admit the tremendous power of the technological object in its
navigation, its thresholds of power over our brains, cognitive patterns, subjectivity, and its
position within the formation of capitalism. Never before have we experienced such a
dramatic and singular power as the smart phone over our social relations.
Guattari predicted:

Technological evolution will introduce new possibilities for
interaction between the medium and its user, and between users
themselves. The junction of the audiovisual screen, the telematic
screen and the computer screen could lead to real reactivation of
collective sensibility and intelligence. The current equation
(media=passivity) will perhaps disappear more quickly than
one would think. Obviously, we cannot expect a miracle from
these technologies: it will all depend, ultimately, on the capacity
of groups of people to take hold of them, and apply them to
appropriate ends.86
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We must emphasize an innovation that does not invest itself in production for production’s
sake, but rather for the disenchantment of catastrophe. Desires reaching out toward
nothingness and toward death power themselves as collective phantasy. These creatures are
an attempt to deny the fate of mortality and the otherness of the other. They are produced by a
model of subjectivity that is always looking backward, onto the past. It is possible to reorient
our subjectivity toward a virtual in which knowledge reaches its vital and unconstrained
capacities for pathic development.

Chaosmoic communications are the post-media machines that enunciate desire. They are
invested in pathic development through technology. They promote mental social and
ecological transformation through tracing the linkages of each register similar to the way
metadata traces our life. Future social media machines can function like La Borde. We can be
patients and doctors. Various facets of life and their political iterations can circulate,
producing enunciations of desire. Chaosmic communication systems can be a place where
transversality sets free subjective bindings of identity and therefore transforms political
activity and discourse. Schizoanalysis can provide for an enriched understanding of the flows
of semiocapitalism that are currently parasitic beings affixed to the communications traveling
through today’s social media. Chaosmic communication systems would not manipulate our
dopamine for the profit of faceless companies, rather it would promote the natural highs
linked to our environmental well being. The intrinsic dependency of our mental and physical
health on our environment can be enunciated through technological mediation.
Human’s evolution towards technological interdependence has reconfigured our way of life
and rewritten the course of history in such a way that we can no longer survive on a
reductionist approach towards our conditions. Rigours development of chaosmic
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communication systems can allow for an ecosophical revolution towards the enunciation of
desire for all life forms on this planet and beyond. Capitalist enterprises work like ontological
invaders to subvert our modes of communication, forcing them to adhere to the dictum of
profit for profit’s sake. The creation of chaosmic medias will demand the enunciation of
heterogenous discourses. This will promote individual users of social media to actually
become engineers of their our communication systems.

From a social science perspective, the engagement and study of how the youth of today
interacts with and adapts to technology will be fundamental in conceiving strategies that allow
for the promotion of enunciations of desire opposed to the addictions that currently define
our interactions with social media. From a political perspective, advocacy for transparency of
surveillance machines and brain hacking can begin to provide individuals and groups with
agency over their communication. It is crucial that the social media monopoly of Mark
Zuckerberg be abolished immediately. Complacency to such an enormous amount of data
under the control of one person or company is intrinsically dictatorial.

It is paramount that when breaking down social media machines into a multiplicity of
dialogues, we prevent formations of homogenous micro-communications. Arrangements in
which liberals and conservatives have their own independent systems of communications will
only further the gap of literacy of the other. Issues that concern urban and rural life, young
and old people, rich and poor, deserve polyfocal enunciation. Chaosmic communications are
created through assemblages not tunnels.
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Social media networks don’t have to be delineated in one app or in static social groupings.
Rather than vertical and horizontal movement of the addition or subtraction of members (to
follow or unfollow), the borders of choasmic communication systems could flow in the way
your IP address changes. Chaosmic communication systems denote ecosophical linkages.
Networks could morph in congruence to your geographical position, attuning itself to the
social and environmental issues of that area. We already witness the emergence of this
technology with emergency alerts on our smartphones. What if these technologies were also
concerned with the environment and social conditions of any given area? For example,
chaosmic communication systems could also provide the user information regarding the
natural ecosystems surrounding them and suggest ways in which an individual can help
maintain that balance. These systems sustain specificity and singularization while uniting our
global population. Like a multiplicity of Radio Alices, they function for artistic and political
expression as well as for the dissemination of practical and organization content.

An initial chaosmic folding consists in making the power of
chaos co-exist with those of the highest complexity. It is by a
continuous coming and going at an infinite speed that the
multiplicities of entities differentiate into ontological
heterogenous complexions and become choaitised in abolishing
their figual diversity and by homogenising themselves within
the same being-non-being. In a way, they never stop diving
into an umbilical chaotic zone where they lose their extrinsic
references and coordinates, but from where they can re-emerge
invested with new charges of complexity.87
This is the creation of a communication system that functions in the same way as the
production of our subjectivity. A renewed appreciation of the institutional psychotherapy
movement as well as Guattari’s concepts can encourage the reconstruction of technologically
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mediated sociality and provide a cartography for the development of future choasmic
communication systems. This task can be considered an ecosophical approach to post-media.
It is imperative for any type of revolution to reappropriate social media and produce an
alternative to semiocapitalistic facism that haunts our contemporary subjectivity.

The creation of chaosmic communication systems is an act of language. One must slip into
delerim and risk it all. Swim towards the umbilical chaotic zone for a processual identity. This
act is something we do every night as we slip into dream states. It happens when we fall in love
or experience great mourning. It is possible through our relations to the digital world to
mimic these states, to promote communication without the vice of words. In doing so, we
must ensure that we protect our ecosophical values rather than work for the valorization of
capital.
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XVII. AN EDIFICATION OF EXISTENCE
The construction of chasomic communication systems will work towards the usurpation of
hegemonic forces. They will enunciate desire. Through an ecosophical perspective of
post-media machines, we can formulate the appropriation of social media for the good of the
planet and all that it nurtures. We are currently witnessing the effects of technology on our
subjective formations through semiocapitalism and computational logic, however the
machinic age is still defining itself. Choasmic communication systems can promote aberrant
subjective formations through a metamethodology that conceives of desire as an inherently
productive element. Through the vitalization of transversality and the movement of the schizo,
we can work towards the aestheticization of technology in opposition to capitalism. Examining
the histories of institutional psychotherapy and the free radio movement provides a historical
foundation for the creation of new metaphors. Intensifying ecological degenderation makes
the creation of chaosmic communication systems an immediate necessity.
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Choasmic communication fosters dissent through the embrace of alterity. It is on the
individual level that we can accept this alterity even if it is not directly complicit to individual
gains. Just as institutional psychotherapy challenged the notions of sane and insane, we can
now challenge the limits of free speech. What is free in an expression of subjectivity that is
fundamentally enslaved by totalitarian regimes? New communication systems can reinvent
language to enunciate desire.

One can only imagine the otherworldly advances that could embolden our lives and bring to
the individual, the artistic, the social, and environmental ecologies, new facets of expression
capable of counterbalancing repressive forces. Chaosmic communication systems will require
securing an authentic relational with technology that necessitates a confrontation with
singularity. We must ensure that the technological is invested in the enunciation of desire.

The difference between chaos and complexity is individual human subjectivity. We are
suspended in between destruction and rehabilitation. The contemporary atrophy of human
relations also extends a pliability. Connectivity can be reworked for the intent of the collective.
As new constructions of human connection sprout up, they must be ceaselessly analyzed to
avoid their take over by repressive institutions. New creative analysis does not reproduce
semiotic or psychoanalytic pressures. It works to promote aberration. Our existence is desire
flowing through mutant Universes bound to an endless circulation of newness. In navigating
the chaotic umbilicus, ecosophy is a trigger. Environmental crises, anti-production and
transcendental neglects can be mitigated by composing our subjective music from the human
and the machinic. This music can be an edification of existence.
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How can we return to our pre-egoic capacities? We need an unmitigated self honesty and new
communication systems that shape themselves in relation to the collective’s instinct towards
freedom and towards the natural poetic balance of ecology rather than to capital. Technology
must abide to the enrichment of sentience. This will require a genuine attempt at collective
enunciation of desire no matter what the costs. It demands a genuine attempt at
communication whatever the consequences.

We must concern ourselves with finding phenomena that exalts not the phantasy of death, but
that reveal the nutrients of our creative, loving, ecological desires. We attract and produce in
our daily lives to forge an artistic analysis and cultivation of desire in the pursuit of modes in
which group phantasy is capable of producing a counterbalance to machines of repression.
How do we protect our environment? How do we foster the enjoyment of life, the refinement
of art and forge a true pathic freedom? A human appreciation and respect for life beyond on
our own must be enunciated.

Our current communication systems must be schizophrenized and expressed in its own
language. New tools for collective enunciation are appearing to us now in the spheres of
technological advancement, however our current resources remain a simplism- codifying and
edifying social limits. We must synthesize a new form of technological mediatization to ensure
new modes of expression for the polyphonic and heterogeneous nature of our subjectivity.
Post-media can produce a new communication technology to foster assemblages of
enunciation. These assemblages work in the pathic arts to birth mutant existential virtualities.
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Through these new emergent modes, the artist, the analyst and the revolutionary will be
reconsidered and given the burden of freedoms previously reserved for the boistering of
science. Transdisciplinarity can certainly have an initial effect, evoking ecological linkages that
reveal the arts to be as foundational to our lives as economics or biochemical engineering.
Such is the way to invoke transversality. Markets will inherit their complexity with the
emergence of virtual heterogeneous currencies. Political activity and mass organization will
occur autopoetically through the work of pragmatic discipline to ignite a spontaneity of not
the masses but of the whole of the ecological registers. Political movements and paradigm
shifts will be enveloped within a chaosmic fold that honors no hierarchical distinctions
between the actual and the virtual.

The pathic modes of machinic subjectivity have the capacity to promote relations with
technology that evoke symbiosis and resingularization. It is time to situate ourselves in a
relation to emergent technology which will imbue incorporeal Universes and natural
environments with equal rights as the collective. We gain aberrant modes of new Universes of
the dark web, alien codes, the deterrorization of hacking to preserve freedom for all.
Hegemonic enterprises beware. This is the communication of chaosmosis.

We dive into the power of delirium with the language of dreams, with every encounter that
ruptures sense. This material has the potential for catastrophe or for revolution. On every
strata of life, forces navigate the thresholds of chaos and complexity for the sole purpose of
recapturing the production of subjectivity. The human effort required in enduring our
contemporary subjective enslavement can just as easily be put toward the composition of our
new subjective music. We are capable of inventing new and foreign forms of beauty and love
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and alterity. Let us embrace our own mutant creatures and kindle a kind of mutiny of
subjectivity for incorporeal reciprocity and the emancipation of the new.

Like the language of Frankenthaler, we hum and disperse and touch and fade betwixt
complexity and chaos. This is the dance of a subjectivity of difference, the song of desire. Let
our existence be a revelry, our becoming a bacchanalia. Its a task of impossible confusion, one
we have no choice but to attempt… to take a vow…

In the midst of this state of affairs, a shaft of meaning must be
discovered, that cuts through my impatience for the other to adopt
my point of view, and through the lack of good will in the attempt to
bend the other to my desires. Not only must I accept this adversity, I
must love it for its own sake: I must seek out, communicate with it,
delve into it, increase it. It will get me out of my narcissist, my
bureaucratic blindness, and will restore for me a sense of finitude that
all infantilizing subjectivity of the mass media attempts to conceal.88

Our decision is to make a capture. We seize archaic structures of power and counterbalance
the abusive forces of capitalism. We strive for a liberated subjectivity. We enunciate desire.
The green ray flashes...
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Western Dream, Helen Frankenthaler, 1957
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So you better take your time
You know there's no escape
The future sends a sign
Of things we will create
Baby it's alright
And so have faith
Oh yeah
You invent the future that you want to face
-Fleetwood Mac, Future Games, 1971
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